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EDITORIAL:
THE WORD OF GOD AND THE PASTOR-THEOLOGIAN

Nathan Busenitz
Ph.D., The Master’s Seminary
Executive Vice President & Provost
The Master’s Seminary

losif J. Zhakevich
Ph.D., Harvard University
Managing Editor & Associate Professor of Old Testament
The Master’s Seminary

k sk sk ok ook

The year 2023 marks an important anniversary in English church history. Five
hundred years ago, in 1523, William Tyndale traveled to London to advocate for a
new English translation of the Bible, one derived directly from the original Hebrew
and Greek.' Tyndale was committed to getting God’s Word into the hands and hearts
of English-speaking Christians. His daring work, for which he was eventually
martyred, laid the foundation for all subsequent English Bible translations—from the
Great Bible of 1539 to the King James of 1611 to modern translations today. Like his
fellow Reformers, Tyndale not only affirmed the primacy, authority, and sufficiency
of Scripture, but he was willing to die for that conviction.

Thirty-seven years ago, in 1986, The Master’s Seminary was established on that
same theological foundation—a steadfast commitment to the centrality of God’s
Word. When John MacArthur first came to Grace Community Church in 1969, he
had two primary goals for his ministry. First, he purposed to preach the Word of God
faithfully each week, accurately expounding the biblical text verse-by-verse (2 Tim
2:15). Second, he desired to train the next generation of spiritual leaders, entrusting
the truth to faithful men who would teach others also (2 Tim 2:2). Those goals came
together in the founding of a seminary on the Grace Community Church campus. The
authority, power, and clarity of God’s Word, exhibited each Sunday from the pulpit,
laid the groundwork for seminary instruction and discipleship throughout the week.
Today, The Master’s Seminary remains unflinchingly committed to that same high
view of Scripture. In training the next generation of pastor-theologians, the only sure

! Steven Lawson, “The Pastor-Theologian and the Bloodstained Word of God: History of the English
Bible and the Death of the Martyrs,” TMSJ 34, no. 1 (2023): 5-31.
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foundation is the Word of God. The faithful pastor must shepherd God’s flock with
diligence; and the sound theologian must feed God’s people with truth. Neither is
possible unless the minister first exhibits the attitude of Isaiah 66:2, in which the Lord
Himself declared, “To this one I will look, the one who is humble and contrite of
spirit, and who trembles at My word.” For any pastor-theologian to meet with God’s
approval, he must approach his task with the kind of contrite humility that trembles
before the supreme authority of Scripture.

Some today might view pastors and theologians as two distinct groups, the
former consisting of practitioners and the latter of academics. But that represents a
false dichotomy, as evidenced by even a cursory stroll down the halls of church
history. Many of the greatest names from past generations—from Peter and Paul in
the first century, to John Chrysostom and Augustine in the early fifth century, to
Martin Luther and John Calvin in the sixteenth century—were both pastors and
theologians. This is especially true in English-speaking church history, where the rich
heritage of the Puritan movement is replete with men who were both faithful pastors
and fastidious theologians. They shepherded the flock by preaching the Word, while
also engaging in significant theological discourse and dialogue. Their legacy
provides a compelling reminder that pastoral ministry and theological study are not,
and indeed should not be, mutually exclusive.

In our own day, Dr. MacArthur has consistently modeled the dual role of pastor-
theologian. As a pastor, he has shepherded Grace Community Church for 54 years,
preaching thousands of sermons through the entire New Testament and significant
portions of the Old. His books include such practical and pastoral titles as Found:
God’s Will, The Fulfilled Family, Anxious for Nothing, Saved Without a Doubt, and
The Freedom and Power of Forgiveness. As a pastor, he has also sought to encourage
fellow ministers through avenues like the Shepherds’ Conference and The Master’s
Fellowship, and through the publication of resources addressing church leadership,
pastoral ministry, and expository preaching. Yet, Dr. MacArthur is also a theologian.
As such, he has been an influential voice confronting issues like easy-believism,
ecumenism, evolution, charismatic excess, pragmatism, psychology, worldliness,
and wokeness. His theological works include The Gospel According to Jesus,
Charismatic Chaos, Ashamed of the Gospel, Strange Fire, and Biblical Doctrine.
These works, addressing pertinent issues in a timely manner, have helped countless
believers think carefully and biblically about key doctrinal matters.

These dual aspects of Dr. MacArthur’s ministry flow from a singular
commitment to the authority and sufficiency of Scripture. That unwavering
conviction has defined his ministry both as a pastor and as a theologian. Moreover,
that conviction is itself rooted in an insatiable desire to know Christ more deeply
(through the study of the Word) and to make Him known more widely (through the
preaching of the Word). Being a pastor-theologian is not an end in itself. Rather, for
Dr. MacArthur, and for any faithful minister, the end goal is always to know Christ
and to make Him known.

Five centuries ago, William Tyndale and his fellow Reformers recognized the
church’s desperate need for biblical truth and for pastor-theologians who would
boldly proclaim that truth. That remains the church’s great need today. At The
Master’s Seminary, we thank the Lord for giving us a modern example of such
biblical conviction and Christ-centered courage. In training the next generation of
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pastor-theologians, Dr. MacArthur has modeled faithfulness in both pastoral ministry
and theological engagement. The author of Hebrews reminded his readers,
“Remember your leaders, who spoke the word of God to you; and considering the result
of their conduct, imitate their faith” (Heb 13:7). It is therefore fitting for us to give
glory to God by dedicating this issue of The Master’s Seminary Journal to our
seminary’s Chancellor and founder, Dr. John F. MacArthur.

Soli Deo Gloria
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A HIGH VIEW OF SCRIPTURE:
WHY WE KNOW THE BIBLE IS THE WORD OF GOD'

Charles Lee Feinberg
Ph.D., Johns Hopkins University
Dean of Talbot Theological Seminary (1952—1975)

* sk sk ok ook

Charles Lee Feinberg—who studied to become a Jewish rabbi prior to becoming
a believer in Jesus—was the dean of Talbot Theological Seminary when John
MacArthur began his studies there in 1961. One of the reasons MacArthur came
to Talbot was to learn under Feinberg, who, next to MacArthur’s father, became
one of the men who influenced MacArthur most.”> MacArthur said of Feinberg:
“He read the Bible through four times every year. Needless to say, he was
exceptional and intense. We were all rightfully in awe of him, and I loved him at
the same time. He was a real model for me.”? Feinberg would come to be
MacArthur’s mentor. When MacArthur graduated Talbot in 1964, he received
the Charles Feinberg Award, “Given in Honour of the Outstanding Graduate.*
MacArthur recounted that, along with his father, Feinberg instilled within him
the fundamental principle of “the absolute authority of Scripture.”

k sk sk ok ook

Feinberg demonstrates in this article that the bedrock of the pastor-theologian
is Scripture. The pastor-theologian must view and teach the Bible not as man’s
word, but as God’s Word. God has revealed this foundational truth within
Scripture itself—in the unity of its construction, the continuity of its existence,
the scope of its subject matter, and the influence of its power. In order to be true

! This article has been edited and adapted from two sermons preached by Dr. Charles Feinberg
and later published as Charles Lee Feinberg, “Is the Bible God’s Word or Man’s? Or, Why We Know
the Bible Is the Word of God,” Biola Publications 32 (1960), 2—15. It can be accessed at:
https://digitalcommmons.biola.edu/biola-pubs/32. Used by permission of Biola University.

2 lain H. Murray, John MacArthur: Servant of the Word and Flock (Edinburgh: Banner of Truth,
2011), 57.

3 Murray, John MacArthur, 18.

4 Murray, 21.

° Murray, 32.
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and faithful to the ministry of the Word of God, the pastor-theologian must hold
to a high view of Scripture.

* sk sk ok ook

Psalm 119:160°
The sum of thy Word is truth; and every one of thy righteous ordinances endureth
forever.

John 17:17
Sanctify them in the truth: thy Word is truth.

% sk sk sk sk

Introduction

It is of purpose that we have chosen the sub-title “Why We Know the Bible Is
the Word of God,” for we are not primarily concerned for the moment in what I think
or you think, what I believe or he believes, what you surmise or conjecture or suppose
or what they do. We are speaking here of certainties, and of such a certainty as is
assured to the unified and united Church of the Living Christ. It is a matter of deep
gratitude to the discerning believer that he finds the Christian faith one of certainties,
not one of assumptions or guesses. Nowhere is this truer than with respect to the
Bible itself. Fully forty times do we meet the word “know” in the First Epistle of
John in one form or other and a large percentage is “we know.” Certainty and
assurance are written boldly across the face of our faith. But while this is true of our
faith and is the heritage of us all, many have not laid hold of it in the measure that is
their privilege. A modern writer has put it well when he says: “The need of the hour
for twentieth century Christians is to come out of the mists and shadows of
uncertainty and unbelief, into a faith in the Bible which is an absolutely dominating
conviction of its authority and verity as the living Word of the Living God.” From
among the many reasons that form the basis of our united and common knowledge
that the Bible is God’s Word, we choose four.

The Unity of Its Construction

Believers are confident that the message in the Scriptures is God’s because of the
unity that pervades the structure of the Bible. The Bible is one book, but it is also sixty-
six books, written not by one writer but by about forty different authors. These men
were not of the same rank or station or culture or position or condition in life. Among
the writers, David and Solomon were kings; Isaiah was a statesman and prophet; Peter,
James, and John were so-called “ignorant” fishermen; Zechariah and Jeremiah were
priests as well as prophets as is clear from their genealogies; Amos was a herdsman and
dresser of sycamore trees; Luke was a highly intelligent, cultured, and beloved
physician; Matthew was a tax collector; and Paul was a colossal scholar, versed and

¢ The Biblical text is original to the article—American Standard Version.
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steeped in all the wisdom of the Hebrew Old Testament, the accumulated traditions of
the Rabbis, the current modes of Greek thought, and an avowed pensioner on the grace
of God. These men obviously did not write in one year, or in one generation, or even
all in one century. They wrote under God over a period of about 1500 years, from
Moses to John, the Apostle. A similar period in European history would take us from
St. Augustine with his “De Civitate Dei” (Concerning the City of God) to Tennyson's
“In Memoriam.” Nor did the human writers of the Scripture write in one locality or
place. We have portions of the Word from the wilderness of Sinai, parts from Syria,
books from Arabia, Greece, Italy, and Palestine.

But the greatest variety and diversity appear in the subjects discussed. If it is
history that we want, there is not any that can equal that of the historical books of the
Old Testament or that found in the Gospels and Acts. From the presses of our country
and other lands, there come yearly an unnumbered multitude of new works of
historical bearing. Why? Have the facts of history changed? There you have it! They
must admit that they do not have all the facts; therefore, of necessity, their
conclusions, based on partial information, cannot be final. How can they divine what
mental processes were at work in the great minds and leaders of the centuries? Nor
do mere men fathom the real philosophy of history, that is, the motive and purpose
of it all. But listen to the succinct summation of it in the Word of God. Paul says in
Romans 11:36: “For of Him [that is, of God, as Source, Origin, Fountainhead, First
Cause], and through Him [as Medium, Channel, Sustainer, Governor], and unto Him
[as End, Goal, Consummation], are all things. To Him be the glory forever. Amen.”

Is it poetry that we want? All who know the Book of Psalms are in accord that
therein one finds such depth of feeling, such heights of thought, such grandeur of
expression as have been found nowhere else in any literature of the world. Poetry of
the first order is this. And what shall we say of the Song of Solomon? To say it is
superb beyond all comparison is merely to utter a platitude.

Some men occupy themselves with the field of religion, a subject much lauded
and much ridiculed. “Religion” is from the Latin “religio” (‘“re”-back and “ligio”-
bind), meaning, to bind or tie back. Where in all the religions of the world can one
find such a tying back of the sinful, polluted, degraded heart of man to the
transparently holy, loving, and merciful heart of God, such as we find in the
Scriptures? “Pure religion and undefiled” do we find in the Bible, and it is without
peer or comparison (Jas 1:27).

For the sake of brevity, we shall dwell on other subjects in the Bible less fully.
Is it drama that interests you? Read that soul-searching drama found in the Book of
Job, where the minds of erudite men grapple with the age-long problem of the
sufferings of the righteous. A professor at Columbia University acclaimed it as the
best discussion of the question in existence.

Philosophy?

Note the wise and sententious maxims of the Book of Proverbs. We are
personally acquainted with a man who made it his duty to provide every high school
graduate of his fairly large city with a copy of this book on graduation. Into its thirty-
one chapters have been compacted wisdom for every relationship of life, and an
outlook that commends itself as approved of God.
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Psychology?

Read with insight the play of minds and feelings in the beautifully simple story
of Joseph or take time to meditate on the steps whereby our blessed Lord Jesus led
the Samaritan woman to faith in Himself (John 4). Volumes on psychology can add
nothing here.

Medicine?

Quarantine was enjoined by Moses upon the children of Israel in case of certain
diseases. The laws of Moses concerning regulations for leprosy, whether in a person,
or a garment, or a house, are still the marvel of medical science.

Political Science?

This is the subject of government. Refresh your memory on the manner in which
Moses under God's hand led a disunited band through the wilderness, how they were
finally settled in the land, how and under what circumstances they were granted peace
and order, and how God ruled them through forty-two kings in all. The Books of
Kings in themselves form an incomparable treatise on what acceptable government
is and what it is not.

Geography?

No place ever mentioned in the Bible has ever been proved erroneous. Dr.
Melvin Grove Kyle, an internationally famous archaeologist and our teacher in the
subject said on more than one occasion that no discovery of excavation in the last
one hundred years has in any way invalidated one single statement in the Bible. It
was because at least one general in the English Army during World War I believed
the Bible and read the account in 1 Samuel 14 that he won a victory at Michmash.
He found the account true to the geography of the land.

Physiology?

Take but one verse, Leviticus 17:11: “For the life of the flesh is in the blood; and
I'have given it to you upon the altar to make atonement for your souls: for it is the blood
that maketh atonement by reason of the life.” Bind a cord about your thumb so that no
blood courses through it, and it will begin to decay immediately. Why? “The life of the
flesh is in the blood.” Yet it was only in the 17th century that medical science
discovered the truth that the blood circulates in the human body. Yet Moses knew it
many centuries earlier. But how? Moses knew it by revelation and by that alone.

Law?
Every reputable law school in the world studies the Mosaic code of laws (Exodus 20ff).

Every important code of laws since Moses’ time, from Justinian’s Code to the Code of
Napoleon—all these codes are indebted in greater or lesser measure to the laws of Moses.
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Biography?

The best known and most beloved biographies in the world are those of
Abraham, Joseph, Moses, David, Daniel, Paul, Peter, John, and Christ. Need we
remind you that the book that tells of these lives is the Bible?

Astronomy?

Although the Bible is not primarily a book of science, wherever it touches science,
it is absolutely accurate. If one were to turn to the statements of the ancient Greeks and
Romans concerning matters of the heavenly bodies, he would find such that are both
ridiculous and absurd. But come to the Bible and you will see that no word has been
found untrustworthy despite the advances of modern science. Has modern astronomy
disproved Job’s statement (Job 26:7): “He stretcheth out the north over empty space,
and hangeth the earth upon nothing”? And what shall we say more? For time would fail
us to speak of the manner in which the Bible speaks authoritatively of botany, zoology,
ethics, biology, ethnology, philology, and geology.

Perhaps you have been wondering at the recital of these various subjects and it
may be that you have begun to think the Bible a mere conglomeration of many
discordant elements. There is the point! Despite all these many subjects, so faithfully
presented and discussed, there is but one central theme throughout the entire Book—
the redemption of sinful man by a holy and righteous God through the willing
sacrifice of God's Son on the Cross of Calvary for all men. Such is the unending
wonder of the unity of the construction of the Bible. Such unity and harmony demand
the supervision of a wise God. Attempt to achieve such harmony today on but one
subject—say, medicine—or in one specialized field of that subject—say, the study
of the human heart in its function and diseases. You will soon find the impossible
task that it is. To what shall we compare it? It is as though one man entered a cathedral
and struck a note on the great organ and then left. Thirty-nine other men at different
periods did the same. If we were to gather these notes together, we are supposing
there was a means of preservation, and find they made up the great work, Handel's
“Messiah,” should we say it just happened that way? No! We should be justified in
believing that some great mind had supervised it. Who then could oversee the writing
of sixty-six books by about forty different authors of different ranks over a period of
about fifteen hundred years on such a multiplicity of subjects? No one but God! The
Bible is God’s Word, we know, because of the unity of its construction.

The Continuity of Its Existence

It is the consensus of conservative and reverent Christian opinion that the Bible
is God’s Word because of its continued existence. True, the works of Shakespeare,
Milton, Virgil, Ovid, and Browning are still with us. But who has ever sought to
destroy them? Some books may survive without persecution; the Book has lived on
in spite of persecution. Because it is from God, Satan has ever opposed it.

Century after century men burned it. Attempt after attempt was made to blot it
out. Heathen philosophers like Celsus and Porphyry shot their most fiery darts at it.
Julian, the Apostate, nephew and successor of Constantine the Great, tried more than
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once to disprove the truths of the Bible, especially the prophecies, but utterly failed.
Having ascertained that the Bible taught that Jerusalem would not be rebuilt until the
times of the Gentiles were fulfilled (Luke 21:24), he sent out a crew of men to rebuild
Jerusalem, so determined was his opposition to the Word of God. A fire broke out of
the ruins, the men were destroyed, and the venture was stopped.

Diocletian, the Roman Emperor, instituted in 303 A.D. the worst attack on the
Bible ever known. Almost every Bible was destroyed; multitudes of Christians
perished; a column of triumph was erected with the Latin words: “The name of the
Christian has been extinguished.” Yet in 325 A.D., less than a quarter of a century later,
Constantine declared the Bible the supreme authority in all the deliberations of the First
General Council, at Nicaea, which affirmed in opposition to Arius, that Christ was not
the created Son of God, but the very God, the uncreated Son of the Father.

Think of the opposition to the Bible on the part of the ruling Church throughout
the Middle Ages. Those who adhered to it and loved it were hounded and persecuted.
It was withheld from the common people as it is in some parts of the world yet.
Luther, the great German Reformer, was fully grown before he had seen a Bible. His
colleague, Carlstadt, at the University of Wittenberg, had his degree of Doctor of
Theology without having read it.

In the nineteenth century the attacks came from three entirely different quarters,
but they had a common root. We refer to the German rationalism of men like Baur,
Strauss, Eichhorn, Graf, Wellhausen, who denied the supernatural, the miraculous,
and explained the whole history of Israel on an evolutionary basis. We think of the
liberal thinkers of England like Bolingbroke, as well as the deists, who ruled God out
of His created universe. We are reminded, finally, of French infidels like Voltaire
who said that in one hundred years the Bible would not be found except as an
antiquarian curiosity. Most interesting it is, then, to us to know (with his
pronouncement in mind) that the British and Foreign Bible Society has a Bible depot
on the very spot Voltaire made that statement, a station that sends out the Scriptures
by the thousands annually.

The attack on the Scriptures most in favor today with the enemies of the Word
is the so-called scientific. Many confidently assert that although the Bible has
survived all past attacks, it is hardly a match for science. Since “science” means
“knowledge” and God is the source of all true knowledge, how could science and the
Bible, the revelation of the mind of God, be in disagreement? A manifesto was drawn
up and signed by 617 scientific men, many of them being the most eminent in the
world. This document, now in the world-famous Bodleian Library of Oxford,
England, deplores “The unadvised manner in which some are placing science in
opposition to Holy Writ,” and predicts that “the time will come when the two records
will be seen to agree in every particular.”” Sir [saac Newton, a Christian and close
student of both science and the Scriptures, bore similar testimony long before. Let us
note only one example of the harmony between science and the Bible. According to
Herbert Spencer, the English philosopher and scientist, the five essential concepts of
science are time, space, matter, force, and motion. These all are found in the first two

7W. H. Brock and R. M. Macleod, “The Scientists’ Declaration: Reflexions on Science and Belief
in the Wake of ‘Essays and Reviews,’ 1864-5,” The British Journal for the History of Science 9, no. 1
(1976): 41.
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verses of the Bible: “In the beginning”—time; “heavens”—space; “earth”—matter;
“the Spirit of God”—force; “moved”—motion.

Today, the Bible, despite all opposition—human, demonic, or Satanic—is being
sold by tens of millions yearly in almost every language of the globe. Our Lord had
said: “Heaven and earth shall pass away, but my Word shall not pass away” (Matt
24:35). The psalmist declared: “Forever, O Jehovah, Thy Word is settled in heaven”
(Ps 119:89). Peter, centuries later, wrote concerning believers: “Having been
begotten again, not of corruptible seed, but of incorruptible, through the Word of
God, which liveth and abideth” (1 Pet 1:23). Isaiah unequivocally bore the same
record: “The grass withereth, the flower fadeth; but the Word of our God shall stand
forever” (Isa 40:8).

An eloquent American bishop once said: “Think of it, the same word, brilliant with
eternal youth, skin without scar, organ without disease, voice without weakness, step
without failure, eye without dimness, the untouched, unharmed, scatheless Word of God.”

The Scope of Its Subject Matter

We know that the Bible is the Word of God because of the remarkable range
of its subject matter. Reflect for the moment on what the Scriptures reveal of a
Supreme Being. If the philosophies of men are studied, it will be seen that however
close they may come to the truth, yet they always fall short of it. The Bible reveals
the only Supreme Being who is the true and the living God. The reality of His Being
is revealed, not argued. The Bible speaks of Him as readily and as authoritatively
as it does of other themes. Even the atheist is dependent upon the Bible for the
knowledge of the kind of God in whom he does not believe. When men write of
what is beyond them, they employ mitigating terms, “it seems to me,” “it appears
that,” “it is safe to assume,” “perhaps,” “maybe,” and a host of others to cover over
lack of certainty. Read the Bible and note the definiteness and assurance and
certainty in every book and line.

The same blessed Book that discloses the Person and Being of the triune God
reveals the origin, preservation, and purpose of all the created universe. It brings
before us man, his creation at the hand of God, his position in God’s creation, his
disobedience and sin, his refuge in salvation, and his intended destination. The Word
of God speaks as freely of eternity and the unseen as it does of time and the seen. Its
program stretches from eternity past to eternity future with all its untold blessedness
for the redeemed.

The Bible is the only book that foretells the future as accurately as though it were
history. So wondrously has this been done that unbelieving critics of the Word have
for long contended that all of what is called prophecy was and is in reality history
after the event took place. What a testimony this is to the way our God has given pre-
written history! Let us take two examples only: our Lord Jesus Christ and the nation
Israel. God in His Word foretold in Genesis 3:15 of the seed of the woman that would
bruise the serpent's head; in Genesis 49:10 of Shiloh from the tribe of Judah to whom
the gathering of the peoples should be; in Numbers 24:17 of the Star out of Jacob
which the Magi saw centuries later; in Deuteronomy 18:15 of the prophet like unto
Moses; in Isaiah 7:14 and 9:5 of the virgin born Immanuel and the Son given with all
His blessed titles; in Isaiah 53:5 and 8 of the suffering Servant of Jehovah bearing

2 ¢
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the sins of the world. Are not all these predictions completely fulfilled in that One
whom Matthew designates at the very outset as “the Son of David, the Son of
Abraham?” What sweep and scope to these prophecies!

We need not be surprised then when we read in the same blessed Book of a
people who God said would become a great nation (Gen 12:1-3); who would be
guilty of apostasy and disobedience (Deut 28); who would be scattered throughout
the whole world yet not without identity (Amos 9:9); who would finally be regathered
to their land, resettled in it, and redeemed therein (Isa27:12, 13; Ezek 36; Zech 12:10;
Rom 11:26). Are not all these things to the very last, minute detail true of the nation
Israel? And concerning the regathering with its blessed results, are we not beginning
to see the very inauguration of them?

Is there another such book in existence that has such scope as this one, that can
speak as authoritatively as this one, that can foresee and foretell so trustworthily as
this one? Nay, verily, there is none!

The Influence of Its Power

But even if the unbelieving were to deny all the foregoing truths presented to
show why the united testimony of the believing Church holds and ever has held the
Bible to be God’s Word, yet they could not contravene our last proof. The Scriptures
are without doubt God’s Word because of the influence of their power and the power
of their influence. What do we mean? Just this: no book has its power to change men
from sinners to saints, from bestiality to blessedness; from vice to virtue, from greed
to godliness, from the pit to His presence, from hell to heaven. Paul at the end of his
ministry reminds his son Timothy that it is the Scriptures alone which are able to
make “wise unto salvation through faith which is in Christ Jesus” (2 Tim 3:15). Many
books can make wise unto mathematics, the social sciences, the natural sciences, and
the philosophies; but only one Book has ever been able to make wise unto salvation—
the Bible! Our Lord in speaking to His disciples in the upper room discourse said:
“Already ye are clean because of the Word which I have spoken unto you” (John
15:3). How many books have we ever read that could make us clean because of them?
Some may be enlightening, informative, even uplifting, but can they or do they
cleanse the reader? No, only the Bible has such influence, such power. It transforms
drunkards, revilers, thieves, liars, harlots, fornicators, and murderers into children
and sons of the living God (Eph 2:1-10).

Darwin, the evolutionist, visited Tierra del Fuego in 1833 and found a people
who he thought were incapable of being civilized. He wrote: “The Fuegians are in a
more miserable state of barbarism than I ever expected to have seen any human
being.”® On his second visit, thirty-six years later, he found those whom he had
regarded as below domestic animals transformed by the power of the Word of God
into Christians, and in his astonishment wrote: “I certainly should have predicted that

8 See A. C. Dixon, “Scripture Inspiration and Authority: The Bible a Revelation, not an
Evolution,” in Theology at the Dawn of the Twentieth Century: Essays on the Present Status of
Christianity and Its Doctrines, ed. J. Vyrnwy Morgan (Boston: Small, Maynard and Company,
1900), 113; Charles Darwin to J. S. Henslow, April 11, 1833, Darwin Correspondence Project,
https://www.darwinproject.ac.uk/letter/DCP-LETT-204.xml.
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not all the missionaries in the world could have done what has been done. It is
wonderful and it shames me, as I have always prophesied a failure. It is a grand
success.”® He then wrote a letter to the London Missionary Society: “I shall feel
proud if your committee shall think fit to elect me as an honorary member of your
society.”!? In the letter he enclosed about $125 for Gospel missions. Darwin saw that
the Word of God could do what neither science nor any other agency could
accomplish. It has transforming power.

Spurgeon, the great English preacher, at one time told the story of a poor woman
who was confronted by a modern agnostic, who asked her: “What are you reading?”
She said: “I am reading the Word of God.” “The Word of God? Who told you that?”
“He told me so Himself,” she said. “Told you so? Why, how can you prove that?”
Looking skyward, the poor woman said: “Can you prove to me that there is a sun up
in the sky?” “Why of course; the best proof is that it warms me, and I can see its
light!” “That's it!” was her joyous reply. “The best proof that this Book is the Word
of God is that it warms and lights my soul.”

Conclusion

In conclusion, then, we know the Bible is God's Word because of the unity of its
construction, because of the continuity of its existence, because of the scope of its
subject matter, and because of the influence of its power. In the words of Canon
Hague: “Therefore, think not of it as a good book, or even as a better book, but lift it
in heart and mind and faith and love far, far above all, and ever regard it, not as the
word of man, but as it is in truth, the Word of God; nay, more, as the living Word of
the Living God; supernatural in origin; eternal in duration; inexpressible in value;
infinite in scope; divine in authorship; human in penmanship; regenerative in power;
infallible in authority; universal in interest; personal in application and as St. Paul
declares, ‘inspired’ in totality.”

® See Dixon, “Scripture Inspiration and Authority,” 113; and Francis Darwin, ed., The Life and
Letters of Charles Darwin, 3 vols. (London: John Murray, 1887), 3:128.
10 Ibid.
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The call to ministry must be received with all its ramifications, including the plattered
head. John the Baptist is depicted in Mark 6 as a man of God who fulfilled his calling
to the ultimate point of his death. With such an end in view, Mark describes Christ’s
commission of His disciples and instructs the pastor-theologian in six areas of his
ministry: 1) the preaching of the commissioned, 2) the authority of the commissioned,
3) the dependency of the commissioned, 4) the rejection of the commissioned, 5) the
courage of the commissioned, and 6) the invincibility of the commissioned. In the
end, even if the ministry of the man of God leads to his death, the work to which he
is called will endure because it is the work of God.

% sk sk sk sk

Introduction

God used a cross-country road-trip from South Carolina to California,
interrupted by a one-hundred-yard stretch of Alabama asphalt, to confirm John F.
MacArthur’s call to ministry. MacArthur has often cited that infamous automobile
accident that threw him from the vehicle as a key moment in God’s providence.! His
life spared, MacArthur knew it was time to commit to the life of pastoral ministry he
had been considering for some time. After that Alabama highway, MacArthur could
not imagine pursuing a lesser calling with the rest of his days.

Having been raised in a pastor’s home, MacArthur was already aware of the
commitments, character, and qualifications God requires of ministers. But it was not
until he lay face down for three months, slowly mending his back which was mangled
by that Alabama highway, that he truly understood the brevity of life and the

! John MacArthur, “Personal Interview with John MacArthur,” Grace to You, June 15, 1979,
accessed January 9, 2023, https://www.gty.org/library/sermons-library/1271/personal-interview-with-
john-macarthur.
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seriousness required of those called to serve the Lord. Here is MacArthur reflecting on
how God changed him and his view of ministry during that long summer of healing:

I was just 18 years old at the time, and I said, “Lord, I can see now that my life
is in Your hands, and You have absolute control of not only my eternal destiny
but my time here in this world....” And I could see God working, so I committed
my life to Christ. I spent those three months drawing close to Him and reading
His Word and reaffirming my commitment to do whatever He wanted me to do.>

No man is ready for ministry until he comes to this sobering realization: life is a vapor
(Pss 90; 103:15-16; Jas 4:14). Man has no control over how short or long that vapor
will be. Our days are in God’s hands, and those who would serve as God’s
mouthpiece must see their lives as fully at the disposal of the One who made them.
Because life is short, and the call to ministry is a sobering act of self-sacrifice and
service, no man should pursue the pastorate lightly. He ought to pursue other ends, any
other end, if that is God’s will for his life. Spurgeon understood this acutely, stating,

And suppose if, after having preached for some time, I hear of none who have
been brought to Christ, there is no rustling among the mulberry trees, I think the
best thing I can do is, to let somebody else try; for suppose I have not been called
to the ministry, it would have been a fearful thing for me to have occupied the
watchman’s place without having received the watchman’s commission. He that
should take upon himself to be a policeman, and go and do the work of arresting
others, without having received a commission, must be in danger of being taken
up himself, for being a deceiver.3

If a man truly is commissioned by God, then he will have a heartfelt desire to serve
God’s flock. He will understand the sobering reality of God’s judgment on teachers,
the need for careful assessment by leaders in a local church, and the requisite gifts
for pastoral ministry. He will also prioritize character and make the pursuit of
holiness the central pursuit of his life. The importance of character and personal
holiness in a minister cannot be overstated (Heb 12:14).*

But there is another element of God’s commissioning of His mouthpieces. You
could make the case that this aspect of the call to ministry is what Jesus emphasized
most with His disciples as He prepared them for a lifetime of ministry. I am talking
about the fact that the ministry may cost a man his life. Jesus understood that. He
made sure His disciples understood it. Any man who enters the ministry must see his
calling as one that could end with his death. As we train the next generation of pastor-
theologians, we do so with a realistic awareness that the world is not a safe place for

2 MacArthur, “Personal Interview.”

3 C. H. Spurgeon, “The Sound in the Mulberry Trees,” May 31, 1857, accessed January 9, 2023,
https://www.biblebb.com/files/spurgeon/0147.htm.

4 For a helpful overview of the essential elements of the call to ministry, see John MacArthur,
Pastoral Ministry: How to Shepherd Biblically (Nashville: Thomas Nelson, 2005), 67-91. For an
important critique of the language and dangers of the concept of the call to ministry, see Bobby Jamieson,
“The Double Presumption of Calling to Ministry,” 9Marks, August 26, 2014, accessed December 31, 2022,
https://www.9marks.org/article/the-double-presumption-of-calling-to-ministry.
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Jesus’s ambassadors. Only when we understand that do we truly understand what is
required of those who minister in Jesus’s name.

A passage of Scripture that powerfully describes the commitment to Christ and
the centrality of suffering, or even death, in the work of the ministry is Mark 6.3
Inspired by the Spirit and included by Mark in his carefully arranged gospel, this
narrative is intended for Christians and especially their leaders, pastors, and
ministers. It helps us think rightly about the call to ministry, and the sobering work
that awaits those who minister in Jesus’s name.

In this passage, Jesus sends His disciples out to do His work as His
representatives—His sent-out ones. As Mark describes Christ’s commission of His
disciples, he instructs the pastor-theologian in six areas of his ministry: 1) the
preaching of the commissioned, 2) the authority of the commissioned, 3) the
dependency of the commissioned, 4) the rejection of the commissioned, 5) the
courage of the commissioned, and 6) the invincibility of the commissioned. In the
end, even if the ministry of the man of God leads to his death, the work to which he
is called will endure because it is the work of God. No one will stop the work of God
because the One who commissioned the task is God Himself.

The Preaching of the Commissioned

As Mark describes Christ’s commissioning of His disciples, he introduces this
pericope by showing that Jesus Himself was a preacher and that the disciples went
out preaching the message of Christ. In its full account, Mark 6:6b—13 reads:

And He was going around the villages, teaching. And He summoned the twelve
and began to send them out in pairs, and was giving them authority over the
unclean spirits; and He instructed them that they were to take nothing
for their journey, except a staff only—no bread, no bag, no money in their
belt— but to wear sandals; and He added, “Do not put on two tunics.” And He
was saying to them, “Wherever you enter a house, stay there until you leave
town. Any place that does not receive you or listen to you, as you go out from
there, shake the dust off the soles of your feet for a testimony against them.” And
they went out and preached that men should repent. And they were casting out
many demons and were anointing with oil many sick people and healing them.

Jesus’s commissioning of these disciples was part of His final public ministry in the region
of Galilee. For some time, He had been practicing the ministry He was now passing on to
His disciples. Thus, as Mark speaks to the task of the preaching of the commissioned, he
depicts Jesus as a model teacher and preacher for the disciples to emulate.

Jesus’s teaching has been Mark’s focus through the first six chapters. Though
Jesus’s ministry was filled with supernatural signs, wonders, and acts of
compassionate healings, Mark reminds us that Jesus, more than anything else, was a
teacher and preacher. The crowds marveled at the authority with which He taught,

° The remainder of this article is taken from a sermon preached at Shepherds’ Conference 2022,
entitled “Calling.” The full sermon is available online at: https://www.gracechurch.org/sermons/18625.
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and it was His teaching ministry that set Him apart (Matt 7:28-29; Luke 4:31-32).
Christ’s preaching defined His ministry.

One may ask, though: What kind of a preacher was Jesus?® He was biblical. He
was prophetic. He was powerful. He was bold. He was vivid. He was practical, clear,
Spirit-empowered, uncompromising, exclusive, and authoritative. He wasn’t afraid
to address a wide range of topics, many of which were dangerously controversial. He
preached on murder, anger, love, hypocrisy, prayer, and worship. To help the people
understand, he drew from real life experiences that his hearers knew and to which
they could immediately and easily relate. He used illustrations of sheep, shepherds,
flowers, birds, trees, and seeds. He talked about wars, cities, towers, families, and
neighbors. But He always preached the Scriptures. His intent was for the people to
hear, know, and understand the eternal Word of God. To emphasize the importance
of knowing God’s Word, time and again He would rebuke the people for their
ignorance: “You are mistaken, not understanding the Scriptures nor the power of God”
(cf. Matt 22:29; Luke 24:25; John 5:38-40; 20:9).

Since God sent His Son to be a preacher, it makes sense that when His Son
commissioned His associates as apostles and emissaries, He too placed teaching at
the forefront of their responsibilities. That is exactly what we see in Mark 6. After
the men see Jesus model teaching for them in verse six, they then go out on their
mission, teaching the same message that Jesus taught (cf. v. 12). Jesus said the crowds
were to listen to His emissaries, not because their message was unique or stimulating,
but because their message was divine truth. The content of their teaching carried
authority wherever they taught. In verse 12, Mark exclaims the essence of their
message, saying: “They went out and preached that men should repent.”

God gave the world His Son and made Him a preacher. And His Son makes those
who follow Him in ministry preachers. This is a simple point, but it is important,
especially when preaching is not in vogue, when other functions are prioritized by
churches. If you are called to ministry, you are called to preach. If you are
commissioned to the work of God, then Jesus would have you be a preacher of the
Word of God, because Jesus Himself was a preacher.

The Authority of the Commissioned

Not only were Jesus’s followers to emulate His role as a preacher of the truth,
but they were also to serve with His authority. In verse seven, Jesus sends His
disciples out two by two. No doubt, this highlights the importance of partnership and
collaboration in ministry. But fundamentally, this corresponded with the
Deuteronomic law that two witnesses were to attest to the truthfulness of a message.
As Christ sent them out, therefore, He imparted to them His authority for the work
they would do and the message they would preach.

Mark’s explicit remark that Christ gave the disciples authority over evil spirits
served to show that the entire mission of the disciples—message and action—carried
Christ’s authority in this world (cf. Matt 9:1-8). This demonstrated to the watching
world the power of Christ over the evil in this world. As the disciples went and

¢ Hughes Oliphant Old, The Reading and Preaching of the Scriptures in the Worship of the Christian
Church, Volume 1: The Biblical Period (Grand Rapids: Eerdmans, 1998), 113-27.
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preached, the truth and power of the message was confirmed by the authority they
exercised over the fallen realm of this world. The Greek word exousia was the
hallmark of Jesus’s ministry, and it defined how He preached and interacted with
others. He was filled with divine authority. And at the commission, Jesus gave this
authority to those who represented Him so that everyone who would hear and host
them would experience a foretaste of the world to come in which Jesus will reign in
absolute supremacy. As the disciples cast out demons, they showed the world that
this was a breakthrough into the messianic age.

We must not neglect the seemingly simple observation that the only reason that
these disciples had authority was because Jesus imparted it to them. Unlike Jesus, the
disciples did not have this authority because of anything inherent within them.
Rather, they had authority solely because of their relationship with Jesus. This must
serve as a forceful reminder to all the ministers today who are called to preach. You
have authority; but not because you are anything special. The authority of the
commissioned one is a derived authority; it comes only through a relationship with
the King of kings. In effect, because their authority was not inherent to themselves,
the disciples were not to go out and do anything novel. They were not to be
innovative. An entrepreneurial spirit is not commended in the ministry of God.
Instead, the disciples were to do only what the Lord had done. Their commission was
to carry the work of their Master in the same way as the Master.

Perhaps one of the reasons there is so much burnout in ministry today is because
too many in ministry are trying to perform. They are trying to be innovative—to come
up with some new program, vision, or message. They want to be attractive, culturally
sensitive, or relevant in a constantly changing world. Perhaps there would be less
burnout if pastors simply followed Jesus’s example and instructions. When He sent
His disciples out, He told them to preach with His authority and to do nothing
different than what He had commanded them. They were to present themselves
merely as representatives of Christ. They were to be nothing more than the
messengers of Christ sent out with His authority.

The Dependency of the Commissioned

Not only were the disciples to emulate Jesus as a preacher and exercise His
authority, but they were also to carry out the mission in full dependence on God. In
verses eight through eleven, Jesus describes a specific way-of-life that the disciples
were to embrace as they represented Him. In verse eight, Jesus commands that they
take nothing for the journey except a staff—no bread, no bag, no money in their belts.
It is as if they were to set out everything they would need, but just take one jacket.
From a human perspective, this seems to be an unwise way to travel. However, Jesus
is insistent that they have only four items: a belt, sandals, one tunic, and a stick. At
least they got to wear shoes!

Why did Jesus give these unexpected instructions? Some commentators suggest
that Jesus was mirroring the peripatetic philosopher teachers—the wise, secular gurus
of His day.” These philosophers traveled light during their campaigns because they

7 John Dominic Crossan, The Historical Jesus: The Life of a Mediterranean Jewish Peasant (San
Francisco: HarperSanFrancisco, 1991), 72-88.
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were anti-authoritarian and anti-civilization. However, that is not what Jesus’s
disciples were supposed to be as Jesus sent them out on the mission. The reason they
were to have a staff, belt, sandals, and one tunic was so that they would depend only
on God in their ministry. MacArthur explains that with such limitations, “[the
disciples] were forced to be entirely dependent on the Lord to provide.”® Jesus’s
stipulations for His disciples were intended to compel the disciples to depend on God
while carrying out God’s mission.

In addition to this, Jesus’s instructions accentuated the redemptive significance
of the disciples’ mission because they paralleled the instructions that God had given
the nation of Israel during their exodus from Egypt. MacArthur explains:

When the Israelites left Egypt during the exodus, the Lord God commanded them to
eat the Passover meal “with your loins girded, your sandals on your feet, and your
staff in your hand; and you shall eat it in haste—it is the Lord’s Passover” (Ex.
12:11). Jesus similarly instructed the apostles to take only one staff, along with the
clothes and sandals they were already wearing. The parallel with the Passover may
have been intended to demonstrate that a new era in redemptive history was about to
begin, starting with an exodus of God’s true people from apostasy.’

Thus, this parallel between the Israelites going out of Egypt and the disciples going
out as ambassadors of Christ showed the seismic nature of their ministry. The
implication is that there was something greater than the first exodus. As a whole,
then, Jesus was simultaneously calling the disciples to trust only in God during their
mission and He was showing that His disciples were part of a major event in God’s
plan of redemptive history.

The lessons for the pastor-theologian today are pointed. If Jesus is the One who
sent you, God will provide for you. In and of themselves, the disciples were utterly
inadequate; but in Christ, they were made adequate because they were operating on
the authority of Christ. On their own, they were unequipped; but in Christ, they were
equipped in the ways that mattered because Jesus had sent them. If you want to
prevent burnout in ministry, remember who put you in ministry. The lack of worldly
riches is a daily reminder that this is not an ideal career choice if you are looking to
build a kingdom on this earth. Men in ministry persevere not because of the job perks.
They keep preaching, shepherding, pouring out their souls to people, and
evangelizing because Jesus sent them. The source of provision for the man of God is
not the successes, comforts, or luxuries of this world, but the God of the universe. If
God sends you, He will sustain you.

The apostle Paul understood this principle well and imparted this truth to the
Corinthian church in the following words:

For consider your calling, brothers, that there were not many wise according to
the flesh, not many mighty, not many noble. But God has chosen the foolish
things of the world to shame the wise, and God has chosen the weak things of

8 John MacArthur, Mark 1-8, MacArthur New Testament Commentary (Chicago, IL: Moody
Publishers, 2015), 290.
® MacArthur, Mark 1-8, 289.
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the world to shame the things which are strong, and the base things of the world
and the despised God has chosen, the things that are not, so that He may abolish
the things that are, so that no flesh may boast before God. But by His doing you
are in Christ Jesus, who became to us wisdom from God, and righteousness and
sanctification, and redemption, so that just as it is written, “LET HIM WHO
BOASTS, BOAST IN THE LORD” (1 Cor 1:26-31).

The Rejection of the Commissioned

As Christ sends us out to preach His Word, serve with His authority, and depend
solely on God, we could ask: What kind of reception should we then expect from the
world as we carry out the mission of Christ? If you were expecting a red carpet to be
rolled out for you, you are going to be disappointed. Jesus warns His disciples that
the reception may very well be hostile. In 6:10—11, Mark writes: “And He was saying
to them, ‘Wherever you enter a house, stay there until you leave town. And any place
that does not receive you or listen to you, as you go out from there, shake the dust off
the soles of your feet for a testimony against them.’”” The preacher must be prepared
for rejection.

To understand this passage, and Jesus’s warning, we need to understand first the
importance of hospitality in the world of the New Testament. When you read John’s
latter epistles, in which he talks about the importance of hospitality, and receiving
teachers of the truth as opposed to the false teachers, you are encountering a very
common motif of the day. Travel was long, dangerous, and exhausting (cf. Luke
10:25-37). There were no Hyatt Houses. Inns of any kind were few and far between
(see Luke 2). Travelers depended on the goodwill of others, even strangers. To deny
a traveler your hospitality was a significant insult. To refuse hospitality to God’s
commissioned messenger because you did not like his message was the ultimate
insult. That is why Jesus commands His followers to “shake the dust off the soles of
your feet” when they were turned away (Mark 6:11). This practice was common in
Jesus’s day. William L. Lane explains this custom in the following way:

It was the custom of pious Jews who had travelled outside of Israel to remove
carefully from their feet and clothing all dust of the alien lands in which they had
travelled. By this action they dissociated themselves from the pollution of those
lands and their ultimate judgment. An analogous action on the part of the
disciples would declare that a village was pagan in character. It would provide
warning that the disciples had fulfilled their responsibility and that those who
had rejected the mission would have to answer to God.!°

Jesus instructed His disciples to do this because of the urgency of the message
that was being rejected. He wanted His commissioned ones to treat such rejection
with a sober mind. He wanted His messengers to communicate just how
consequential this message was. Though this action was only reserved for the highest

10 William L. Lane, The Gospel of Mark, The New International Commentary on the New Testament
(Grand Rapids: Eerdmans, 1974), 208-209.
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insults in Jesus’s day, He instructed His disciples to be ready to use it because He
knew what manner of reception awaited them (John 15:18-27).

The same is true of anyone who speaks for God today. The reception is often
hostile. A preacher ought not to begin ministry unless he has a proper expectation for
how his message will be received. He must be ready to receive rejection.

The Courage of the Commissioned

After Mark delivers the sober reality that Christ’s messengers will ultimately be
rejected, he proceeds to urge the men of God nonetheless to demonstrate boldness
and courage. In classic Markan style, he provides a story within a story, a device that
scholars call an interpretative intercalation, better known as a Markan sandwich. !
For example, in Mark 11 we read that the fig tree is cursed by Jesus, then Jesus
cleanses the temple, and when Jesus and the disciples are returning, Mark records
that the fig tree is withered. This is not mere chronology. Mark recounts the cursing
of the fig tree and its ultimate withering on each side of chapter 11 (11:13—14 and
11:20-21) in order to place special emphasis on the center of the story—the cleansing
of the temple (11:15-18).

Similarly, in using this careful and purposeful arrangement of these stories in
Mark 6, Mark intends to teach us a lesson to be men of courage. While the beginning
and end of our narrative in Mark 6 relate Christ’s commissioning of His disciples
(6:7-13 and 6:30-32), the narrative in the middle recalls the beheading of John the
Baptist (6:14-29). The death of John the Baptist is a beautiful reminder of the best
and most fruitful of all of God’s messengers who demonstrated courage to the point
of death. Of all who would ever point to Jesus, our Lord said, “there has not arisen
anyone greater than John the Baptist!” (Matt 11:11). Thus, the purpose of Mark’s
structure is clear: as Christ called His disciples to preach the Word, serve with
Christ’s authority, depend on God, and prepare to be rejected (6:7—13), so also Christ
called His disciples to demonstrate courage in the face of rejection and even death
(6:14-29).12 The voice of truth is commanded to be bold and uncompromising.

To deliver his message on courage, Mark describes the account of King Herod
hearing about the mighty work of Christ—the miraculous casting out of demons, the
anointing of sick people with oil, the healing that attended their preaching of
repentance. He heard some saying that John the Baptist had been raised from the dead
and that is why miraculous powers were at work in him. Others were saying that
Jesus was Elijah. Still others claimed that He was a prophet like one of the prophets
of long ago (cf. Deut 18:15, 18). When Herod considered all this, he said, “John,
whom I beheaded, has risen!” (Mark 6:16).

" Dean Deppe, The Theological Intentions of Mark’s Literary Devices: Markan Intercalations,
Frames, Allusionary Repetitions, Narrative Surprises, and Three Types of Mirroring (Eugene, OR: Wipf
& Stock, 2015), 30-94; see also James R. Edwards, “Markan Sandwiches: The Significance of
Interpolations in Markan Narratives,” Novum Testamentum 31, no. 3 (1989): 196; for Triads in Mark, see
David M. Rhoads, Joanna Dewey, and Donald Michie, Mark as Story: An Introduction to the Narrative of
a Gospel (Minneapolis: Fortress, 2012), 54-55.

12 Robert L. Webb, John the Baptizer and Prophet: A Socio-Historical Study, Journal for the Study
of the New Testament Supplement Series (Sheffield: Sheffield Academic Press, 1991), 374, n. 57.
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Fear had gripped Herod, for Mark recounted in verse 17 that Herod himself had
given orders to have John arrested and put in prison. Herod did this because of his
brother Phillip’s wife, Herodias, whom Herod had married. John the Baptist had told
Herod that it was unlawful for Herod to have his brother's wife. Because of this,
Herodias nursed a grudge against John and wanted him killed, but she was not able to
carry this out because Herod feared John, knowing him to be a righteous and holy man.

Herod was certainly correct to have this perspective of John. John was
committed to righteousness and holiness. He cared about people preparing
themselves for Jesus because Jesus was present; all the while, in absolute humility,
John deemed himself unworthy even to untie Jesus’s sandals. John did not care if you
were a fake king like Herod. He wanted everyone to know that God demands perfect
righteousness. John fearlessly preached that the Son of Man, the One of whom the
prophets had prophesied, had come in the flesh to walk among men. This Man Jesus
was going to restore everything that God had promised. He was going to bring about
a kingdom in which God will be exalted on a throne. This was John’s preeminent
concern—to point to Christ. John was not worried about reaching retirement age.
John was not concerned if people thought his ministry was relevant or irrelevant to
common cultural concerns. John had zero regard for being well liked.

John cared only about pointing to Jesus, and in this, John demonstrated his
greatness. There are only two passages in Mark that are not about Jesus. The first is
in chapter one, which is the description of John’s ministry, and the second is here in
the middle of Mark 6. These are significant passages that point to the boldness, the
uncompromising nature, and the unflagging courage of John the Baptist. This graphic
execution, this story within a story, is not intended to scare us, but to embolden us by
giving us an example of a man who demonstrated courage that is to be emulated.
John is not only the Lord’s forerunner in life; he is also the Lord’s forerunner in
death. Mark depicts John as a model who is to be carried in front of the eyes of every
man who would serve and represent Jesus.

The courage of John is unequivocal and emphatic, especially in the light of
Mark’s vivid description of John’s death. Mark states that one day, Herod gave
himself a birthday party.!> He commanded the attendance of his high officials,
military commanders, and leading men of Galilee. For purposes of sensual
entertainment, they brought in a girl to dance in this male-dominated event.
Identifying this girl, historians tell us it was Salome, the daughter of Herodias.'*
Meanwhile, Herodias was vexed that her marriage certificate in this incestuous and
adulterous relationship with Herod would not be validated until it was validated by
the blood of John the Baptist (v. 19). Thus, she was plotting against John from the
start, sending her daughter into this foul crowd of men on “a strategic day” (v. 21).1
The girl danced and the king responded: “Ask me for whatever you want and I will
give it to you” (v. 22). He was not merely saying empty words but made this promise
with an oath: “Whatever you ask of me, I will give it to you; up to half my kingdom”

13 See William L. Lane, The Gospel According to Mark, New International Commentary on the New
Testament (Grand Rapids: Eerdmans, 1974), 220.

!4 Flavius Josephus and William Whiston, The Works of Josephus: Complete and Unabridged
(Peabody: Hendrickson, 1987), 485.

15 See William L. Lane, The Gospel According to Mark, New International Commentary on the New
Testament (Grand Rapids: Eerdmans, 1974), 220.
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(v. 23). The diabolical scheme of Herodias advanced toward its climax as the
daughter went to her mother, and her mother declared what she wanted—*“The head
of John the Baptist” (v. 24). So the girl returned with this gruesome demand: “I want
you to give me at once the head of John the Baptist on a platter” (v. 25).

With this, the debauched feast ended in a tragedy. The one voice who declared the
truth—who did not care if you were a king—had his head cut off. Though Herod himself
ordered this, yet he became terrified. J. C. Ryle says, “A friendless solitary preacher with
no other weapon than God’s truth disturbs and terrifies a king.”'® Nevertheless, Herod
was more afraid of his friends than of killing a righteous man; and Herod was not afraid
of God. Despite his hollow regret, Herod sent an executioner to bring John’s severed
head. The man of death went, beheaded the man of God, and brought his head on a platter.
He presented John’s head to the girl, and she delivered it to her mother. This story is ugly,
murderous, and tragic. And it vividly demonstrates the reality, that those who love sin
will do what it takes to silence the voice of the righteous.

Though John’s life was snuffed out from him, in his death John proved bold,
courageous, and uncompromising. He preferred favor with God that resulted in death
over favor with man that would preserve his life. MacArthur has frequently said:
“You can be faithful or you can be popular, but you can rarely be both.” The plattered
head of John is an image for us of unyielding courage. We are called to go and speak
on behalf of our Lord. We are called to preach with His authority and His power. We
are called to live out the courage and boldness of John, even if it costs us our life.

The only decency in this story is the burial of the body of John. In verse 29, Mark
writes that John’s disciples came to retrieve his body and then laid him in a tomb.
With no further comment, verse 30 says, “And the apostles gathered together with
Jesus; and they reported to Him all that they had done and taught.” With this return
to the commission of the disciples of Jesus, Mark declared to Christ’s messengers the
manner with which they are to carry out Christ’s mission—with the courage of John
the Baptist.

The Invincibility of the Commissioned

As the commissioned pastor-theologian devotes himself to preaching the Word,
serving with Christ’s authority, depending on God, being ready for rejection, and
demonstrating courage that may lead even to death—as the man of God commits to
this ministry, he ought to be encouraged and driven by the reality that his work is
invincible because it is the mission of God. Whatever we do for Jesus cannot be
stopped. Mission and martyrdom are inseparable. Discipleship and death go hand in
hand. But the death of a man of God preaches forth the marvelous work of Christ.

The persecution and death of the saints grows the true church of God. Tertullian
is known for declaring that the blood of the martyrs becomes the seed of the church.
If we understand this, we will be bold for Christ because we will live in light of the
fact that the work that Christ will do through us is ultimately invincible. God uses the
death of the martyrs to build His church. While John’s voice was silenced by death,
his blood continues to cry out from the ground (cf. Gen 4:10; Heb 12:24). John
declared that his purpose in life was that “He must increase, but I must decrease” (John

16 J. C. Ryle, Expository Thoughts on the Gospels: Mark (Grand Rapids: Baker Book House, 1990), 117.
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3:30). Not only did John decrease; he died! But in his death, Jesus increased. The
message of John—which was the message of Jesus—persevered even after John’s
death, because the work of the commissioned is invincible.

Conclusion

As we fulfill God’s call to be pastor-theologians, many will need to carry out
this calling unto death. That is why Jesus declared in Mark 8:34, “If anyone wishes
to come after Me, he must deny himself, and take up his cross, and follow Me.” The
call to ministry needs to be seen in the light of the plattered head. But after the
plattered head comes eternal life with Christ Jesus. John the Baptist, who is now in
the presence of Christ, is more alive today than he ever had been before. While saints
may spill their blood for the name of Christ, Christ shed His blood—a blood that is
perfect and a blood that atones—for the salvation of His saints. Because of the saving
blood of Christ, every believer who fulfills the commission of Christ will say in the
end: It was worth it!
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For over 50 years, Dr. John MacArthur has engaged in faithful exposition of
God’s Word. What has attracted people to his preaching is neither creative
theology nor homiletical theatrics, but that he unleashes God’s truth one verse
at a time. His hermeneutic simply endeavors to bring forth all that Scripture says
with the confidence that it is absolutely authoritative and sufficient. In some
ways, my life as an instructor of hermeneutics has been to reverse engineer Dr.
MacArthur, to explain how he does what he does. And what makes his preaching
work is that it is so in tune with how the Scripture works. His insistence on
detailed exposition, going word by word, and comparing Scripture with
Scripture, taps into how the biblical writers read God’s Word and, under the
inspiration of the Spirit, designed it to be read. Years of faithful study have not
only conformed his heart and life in alignment with the Scriptures, but his
hermeneutic as well. His ministry is a testament to the beauty and depth of
championing the authorial intent of Scripture alone.

* sk sk sk ook

Every pastor-theologian stands in the succession of the men of God who have
gone before him. The hermeneutic of the pastor-theologian is not one of his own
making. Rather, it is one handed down by those who not only wrote the Scriptures
but who themselves also handled the Word of God throughout all redemptive
history. To truly uphold biblical hermeneutics as a pastor-theologian, one must
humbly study the Scripture in its literal, grammatical, and historical context, just
as the biblical writers did. Only then can the pastor-theologian ensure that every
single word of the inerrant, inspired Word of God is upheld with the author’s
true intent, as God intended it.

* sk sk ok ook
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Introduction

On the day he died, Moses finished writing the book of the law, and upon
entrusting it into the care of the Levites, he gave them the following charge:

At the end of every seven years, at the time of the year of the remission of debts,
at the Feast of Booths, when all Israel comes to appear before Yahweh your God
at the place which He will choose, you shall read this law in front of all Israel in
their hearing. Assemble the people, the men and the women and little ones and
the sojourner who is within your gates, so that they may hear and so that they
may learn and fear Yahweh your God and be careful to do all the words of this
law. (Deut 31:10-12)

From the very moment the Word was written, God commissioned His people to
handle it well, a commission that continued throughout Israel’s history. After Moses’
death, God impressed this charge to the next generation, commanding Joshua to be
courageous in living out God’s Word and to meditate upon it day and night (Josh
1:7-8). Joshua in turn stressed to those who followed him that they too were
accountable to every word of God’s Word (23:14). David heeded this exhortation as
he repeated it (Pss 27:14; 31:24; 63:6) and practiced it, meditating upon Scripture (Ps
119:148) and recounting precise details of the law (2 Sam 12:6; cf. Exod 22:1).! He
charged his son Solomon to understand the Scripture with such precision (1 Kgs 2:3),
which reaffirmed the standard for every Davidic king (Deut 17:18-20).

Those who wrote wisdom literature upheld the charge to rightly divide God’s
Word. They reiterated past revelation (Pss 78; 104—6; 114), urged Israel to muse deeply
and meditate upon it (1:2; 63:6; 119:15, 23, 27), and demanded strict conformity to
exactly what it said. Asaph condemned Israel’s leaders for abusing God’s Word (cf.
50:16). Picking up the words of Moses (cf. Deut 4:1-2), Agur emphasized that any
interpretation that went outside of God’s intent is false. He warned, “Do not add to His
words lest He reprove you, and you be proved a liar” (Prov 30:6). The prophets
maintained this mentality. They not only affirmed what God had spoken (cf. Isa 1:2;
Jer 17:1-8), but constantly warred against false prophets who added words and
meanings to what had been written (cf. Jer 23:16; 28:1-17; Hos 9:7). Ezekiel, like Agur,
declared that any such activity was simply prophesying from one’s own heart (Ezek
13:2) and walking in one’s own spirit (13:3). All the way to exile (cf. 2 Kgs 17:13-14),
the prophets condemned any attempt to twist God’s Word.

After Israel’s return from Babylon, men like Ezra and Nehemiah championed the
charge for hermeneutical fidelity to God’s Word. Ezra sought to study, live, and teach
the law (Ezra 7:10), exemplifying a pattern for a life of studying the Word of God.
Nehemiah recounted how the Levites, those charged by Moses long ago to uphold the
law, resumed that task and were “explaining and giving insight” to God’s Word (Neh
8:8). The Hebrew word “explaining” (¥15n) denotes the idea of translation and
describes articulating the meaning of words and phrases. Such explanation provides the

! In response to Nathan’s parable, David declared that the man should pay fourfold, which is
according to the law in Exodus 22:1. Robert D. Bergen, /, 2 Samuel, New American Commentary
(Nashville: Broadman and Holman, 1996), 370.
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sense of what the text says.? The phrase “giving insight” (73% 0i)) deals with helping
people see the implications of the text’s meaning on thought and life.? In sum, the
Levites in Nehemiah’s day were conveying the meaning of the text and explaining its
ramifications, the very framework of biblical exposition.*

In the New Testament, our Lord is the most profound biblical interpreter,
proclaiming the true meaning of Scripture over and against the misconceptions of the
day (cf. Matt 5:21-48). He was zealous for the integrity of God’s Word, confronting
the religious leaders for their incorrect, legalistic, and hypocritical understanding of
Scripture (cf. Matt 15:1-14; 23:1-39; Luke 11:37-54). He declared what the prophets
have spoken (Luke 24:25). In fact, one scholar keenly observed our Lord’s
impeccable hermeneutic:

Contrary to some misguided modern interpreters, there is never any suggestion
in the Gospels of Jesus opposing the Torah, the law of God, the OT. It is always
a matter of Jesus’ true exposition of scripture against the misunderstanding
and/or misapplication of it by the dominant scripture-scholars of his day. This
becomes apparent in Jesus’ encounters with such rabbis in numerous debates, a
number of which the Evangelists are careful to retain.’

Our Lord’s fidelity to Scripture continued in His apostles.® They certainly upheld
the hermeneutical integrity that their predecessors all had. In his final words to
Timothy, Paul urged his son in the faith to rightly divide the word of truth (2 Tim
2:15). In his final words to the church, Peter reminded his readers that Scripture is

2 HALOT, 2:976; M. Breneman, Ezra, Nehemiah, New American Commentary (Nashville, TN:
Broadman and Holman, 1993), 225; C. Fensham, The Books of Ezra and Nehemiah, New International
Commentary on the Old Testament (Grand Rapids: Eerdmans, 1982), 217; H. Williamson, Ezra,
Nehemiah, Word Biblical Commentary (Waco, TX: Word Books, 1985), 290; D. Kidner, Ezra and
Nehemiah: An Introduction and Commentary, Tyndale Old Testament Commentary (Downers Grove, IL:
Inter-Varsity, 1979), 217. There is debate over whether this pertains to translation or interpretation or
breaking down a text paragraph by paragraph in oral reading. The root fundamentally deals with breaking
apart whereby one distinguishes or indicates one from another by separation. The three options debated
are not mutually exclusive. Translation is a form of interpretation; it is the fundamental expression of
meaning in a text. Breaking down that explanation paragraph by paragraph would be sensible in any
translation or reading of Scripture. Most likely, all of them were involved and entailed by the term. That
being said, the fundamental notion of a systematic explanation of the meaning is in view, one where every
segment of the law was elucidated from the original in a way that the audience could understand.

3 HALOT, 2:1329. Insight is not merely the same as the comprehension of meaning. For example, 1
Chronicles 22:12 discusses insight into perception of a situation. Proverbs 13:15 and 19:11 speak likewise.
That is why the term is linked with success (Prov 3:4).

4 John MacArthur, “The Mandate of Biblical Inerrancy? Expository Preaching,” in Rediscovering
Expository Preaching, ed. Richard L. Mayhue and Robert L. Thomas (Nashville, TN: Thomas Nelson,
1992), 30.

° E. Earle Ellis, “How Jesus Interpreted His Bible,” Criswell Theological Review 3, no. 2 (1989): 350.

¢ In fact, they even interpreted the same passages the same way our Lord did. For example, Jesus
asserted that “love your neighbor” is one of the greatest commandments (Matt 22:39) and they maintain
that (cf. Rom 13:9-10; Gal 5:14; Jas 2:8). Our Lord asserted that Psalm 110 was about Himself, and the
apostles do so without exception (cf. Eph 1:20; Heb 1:13). For more examples and the significance of such
consistency especially in light of the diversity of interpretation at the time, see Abner Chou, The
Hermeneutics of the Biblical Writers: Learning Interpretation from the Prophets and Apostles (Grand
Rapids: Kregel, 2018), 155-91.
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not up to one’s personal interpretation (2 Pet 1:20).7 1t is striking that the last words
of the biblical writers—from Moses to Paul to Peter—are filled with exhortations to
handle Scripture accurately. The biblical writers not only passed their ministry to the
next generation but also, centrally within that, imparted a hermeneutical commission.

So there has always been a call for hermeneutical fidelity, from the very moment
the Word was given. Hermeneutics is not merely an academic subject of the ivory
tower, but part of the sacred trust of ministry. So every pastor-theologian, who joins
the ranks of the men of God before them (1 Tim 6:11; cf. Deut 33:1; 1 Sam 9:7; 1
Kgs 17:18; Neh 12:24), upholds the sacred duty to “not shrink back from declaring
the whole purpose of God” (cf. Acts 20:27).% It behooves those who serve in this
office to comprehend fully and take up the hermeneutical mantle that their
predecessors practiced as they read and declared their Bible.

Presuppositions

According to Scripture, the starting point of our hermeneutical responsibility is
our view of God’s Word. For example, Moses reminded Israel that because God’s
Word is what comes to pass, they must treat the Bible as truth and heed it carefully
(Deut 18:19-22). Paul declared that because Scripture is the word of truth, one must
handle it precisely (2 Tim 2:15). Various biblical writers assert that because Scripture
is the pristine articulation of God’s revelation, one can never add or subtract from
God’s Word or go beyond what is written (Deut 4:1-2; Prov 30:6; 1 Cor 4:6; 2 John
1:9). Peter wrote that since Scripture is inspired, the oracles of God are not up to
one’s own interpretation (2 Pet 1:20-21). In the logic of Scripture, bibliological
indicatives set up for hermeneutical imperatives. To truly uphold biblical
hermeneutics, one must embrace the Bible’s depiction of itself.

So what are these bibliological presuppositions? Fundamentally, the biblical
writers viewed the Scripture as divine revelation (cf. Deut 29:29; 2 Sam 7:27; Dan
7:28; Eph 3:3). From the very first book written, the prophets and apostles constantly
recounted to God’s people that while man may possess some intelligence, there are
truths he does not know, truths that God must reveal (Job 28:28; cf. Deut 29:29; Prov
25:2; Acts 17:27-31; Eph 3:3-5). As Scripture elsewhere states, the secret things
belong to the Lord (Deut 29:29), and God’s glory is found in concealing a matter
(Prov 25:2) as well as revealing mysteries (cf. Eph 3:3-5; Rev 1:1-2). The biblical
writers recognized that their field of view is limited. They cannot discern

" Thomas R. Schreiner, /, 2 Peter (Nashville: Broadman and Holman, 2003), 322.

8 F. F. Bruce, The Book of the Acts (Grand Rapids: Eerdmans, 1988), 392; John B. Polhill, Acts
(Nashville, TN: Broadman and Holman, 1992), 426; Darrell Bock, Acts, Baker Exegetical Commentary
on the New Testament (Grand Rapids: Baker Books, 2007), 629; Ben Witherington III, The Acts of the
Apostles: A Socio-Rhetorical Commentary (Grand Rapids: Eerdmans, 1998), 622. Bock rightly observes,
“In referring to ‘the whole counsel of God,” Paul appears to have in mind all that is a part of God’s plan
as it is tied to the preaching of the gospel (1 Thess. 4:3; 1 Cor. 1:1; Gal. 1:4; Squires 1993)” (Bock, Acts,
629). Such a will or plan is tied with the Scripture that revealed such a plan (cf. Isa 55:7—11). Polhill rightly
states, “Paul had preached the full gospel, the whole will of God. He had called people to repentance. Now
the responsibility rested with them. Again, this remark is not to be seen so much as Paul’s defense of
himself as an example to the Ephesian leaders. They were to do what Paul had done before them, herald
the gospel and call to repentance. This is the task of a Christian witness, to proclaim the full will of God.
Witnesses can do no more” (Polhill, Acts, 426).
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transcendent truth (Isa 45:15).° Only God, who “looks to the ends of the earth and
sees everything under the heavens” (Job 28:24), understands the fulness of reality
(28:27). Thus, one cannot lean on his own understanding (Prov 3:5) but instead must
fear God (1:7). That is the beginning of wisdom, for in fearing God, a person finally
listens to the One who knows what He is talking about and becomes wise. ' Thus,
the entire point of divine revelation is to provide the truth that one desperately needs
but cannot know on his own. And that means that the entire point of interpreting such
revelation must be to learn and conform to the truth that one does not know. Man’s
reasoning is not equal to, nor a judge of, nor a partner with, nor the purpose of divine
revelation. Interpretation is not about amplifying one’s creativity but about
submitting to the instruction of one’s Creator. That is why God gave revelation in the
first place (cf. Deut 29:29b). In that way, the doctrine of revelation establishes a
hermeneutical mentality of sola Scriptura, that one must always tremble before
God’s Word (Isa 66:2).

The biblical writers believed that such divine and authoritative revelation is
uniquely found in every word of Scripture. This moves the discussion from the
doctrine of revelation to the doctrine of inspiration. The prophets and apostles
testified that the words written down in the Bible were God’s very own words. The
Lord told Moses that He would put His words in Moses’ mouth (Exod 4:15). The
Lord confirmed that He speaks through the prophets and “mouth to mouth” with
Moses (Num 12:8). David articulated this notion in his final words, “The Spirit of
Yahweh spoke by me, and His word was on my tongue” (2 Sam 23:2). The prophets
likewise asserted that the Word of Yahweh came to them to reveal (Isa 38:4; Jer
1:2; Ezek 1:3; Hos 1:1; Joel 1:1; Jon 1:1; Mic 1:1). Peter affirmed this truth,
testifying that these men were moved by the Spirit such that while they themselves
spoke, they spoke from God (2 Pet 1:21). Paul also upheld that the biblical writers
were under the perfect superintendence of the Spirit (1 Cor 2:10).'" That apostle
not only stated that the authors were inspired but that all that they wrote was
inspired as well (2 Tim 3:16).'? In essence, the human words written down in
Scripture are God’s words; they are all one and the same words. That is why, in
introducing the Scripture, the New Testament writers can say that a book written
by a certain prophet (Matt 3:3; cf. Isa 40:3) was also written by the Lord (Matt

% In speaking of the reality that Yahweh hides Himself, Oswalt rightly comments, “Rom. 1 and Ps.
19:2-7 (Eng. 1-6) make plain that there is enough revelation in nature that all of us who do not seek God
on his terms are without excuse. Nevertheless, it is evident that nature alone is never enough so that the
unaided human intellect can attain to an understanding of God (Rom. 11:23; Prov. 25:2).” See John N.
Oswalt, The Book of Isaiah Chapters 40—-66, New International Commentary on the Old Testament (Grand
Rapids: Eerdmans, 1998), 216.

10 That is the notion of fearing God in the context of Job, the original time when the fear of God is
linked with wisdom (cf. Job 28:28). Francis puts it well, “Wisdom is observable in the universe because
God embodied it in his creation when he ‘saw’, ‘reckoned’, ‘organized’ and ‘fathomed’. Men can see this
for themselves, but only when God himself shows it to them (Rom. 1:19).” See Francis I. Andersen, Job:
An Introduction and Commentary, Tyndale Old Testament Commentary (Leicester, England: Inter-
Varsity, 1976), 246.

! See discussion in Roy E. Ciampa and Brian S. Rosner, “1 Corinthians,” in Commentary on the
New Testament Use of the Old Testament, ed. G. K. Beale and D. A. Carson (Grand Rapids: Baker,
2007), 126-27.

12 Note that 2 Timothy 3:16 does not speak of the authors but Scripture (ypagn) itself. The very
writing and all of it (néica) is God-breathed.



32 | The Hermeneutics of the Pastor-Theologian

1:22; cf. Isa 7:14). The human and divine authors are so harmonious that they can
be interchanged without issue. Their writing and meaning are one. This is the nature
of verbal plenary inspiration. '3

With such a view of Scripture, the biblical writers always understood that the
meaning of the text is what the author established. The entire point of their
insistence of Scripture’s inspiration was to demonstrate the divine authorship of
Scripture. So any notion that meaning is what the reader desired or what a text
could mean was absolutely foreign to them. Scripture is always the words from
God (1 Thess 2:13; 2 Tim 3:16), what the inspired prophets have spoken (Luke
24:25), what came by the word of Yahweh (1 Kgs 13:26; Jer 28:12; Ezek 6:1; Zeph
1:1; Hag 1:1). Equally, the biblical writers’ conviction about inspiration drove them
to be bold and certain about the meaning of Scripture. Both the author (2 Pet 1:19—
21) and his writing are inspired (2 Tim 3:16), so that there is no breakdown of
communication from the author to the text. That God used man to write His words
in human language (cf. 2 Pet 1:21) indicates that the meaning is accessible. God
has not hidden His intent in veiled speech (Num 12:8; Isa 45:19) nor in any
unbeknownst properties of language. '* Divine revelation is conveyed in a way that
people normally communicate. That is only further ensured by the Spirit’s
illuminating work in the believer’s life (cf. 1 Cor 2:14—16; Eph 1:18). To be sure,
all of this does not mean that everything in Scripture requires little effort to grasp.
God can speak in riddles (Ezek 17:2; Ps 78:2) and parables (Matt 13) to hide truth
from those in judgment. Peter wrote that some things of Paul are “hard to
understand” (Svovontd).'® Nevertheless, though by design some things may be
hidden to the unbeliever or may require more work, by that same design, God
declared that these very mysteries are given to believers to understand (Matt 13:11,

13 See John F. MacArthur and Richard Mayhue, eds., Biblical Doctrine: A Systematic Summary of
Bible Truth (Wheaton, IL: Crossway, 2017), 77-82; Robert Reymond, 4 New Systematic Theology of the
Christian Faith, 2nd ed. (Nashville, TN: Thomas Nelson, 1998), 39-53; Joel Beeke and Paul M. Smalley,
Reformed Systematic Theology, Volume 1: Revelation and God (Wheaton, IL: Crossway, 2019), 325-32.
The concursive or confluent relationship between the human and divine authors argues against inspired
sensus plenior types of notions that contend for a deeper divine sense than the human author
communicated. Cf. Schreiner, /, 2 Peter, 324. Schreiner comments, “We have strong biblical support here
for what B. B. Warfield called concursus. Both human beings and God were fully involved in the process
of inspiration. The personality and gifts of the human authors were not squelched or suppressed. We can
detect their different literary styles even today. And yet the words they spoke do not cancel out the truth
that they spoke the word of God. Concursus means that both God and human beings contributed to the
prophetic word. Ultimately, however, and most significantly, these human words are God’s words” (324).
See also B. B. Warfield, The Inspiration and Authority of the Bible (Grand Rapids: Baker Books, 1948),
83-96; Peter Voorwinde, “Old Testament Quotations in Peter’s Epistles,” Vox reformata 49 (1987): 3—16.
Interestingly enough, Voorwinde finds that Peter used Scripture contextually, grammatically, and in
conjunction with redemptive history.

14 See discussion in Oswalt, Isaiah 40-66, 218: “In vv. 1819 verbs for speaking occur four times.
This is of utmost importance. How do we know the ineffably transcendent God? In only one way: if he
communicates himself to us in ways that are intelligible to us.”

15 See BDAG, 265. See also Schreiner, /, 2 Peter, 396; Peter H. Davids, The Letters of 2 Peter and
Jude, Pillar New Testament Commentary (Grand Rapids: Eerdmans, 2006), 303; Richard J. Bauckham, 2
Peter, Jude, Word Biblical Commentary (Dallas: Word Books, 1998), 331.The word dvovonté does not
mean impossible to understand but that which is difficult or requires great effort. As Schreiner puts it,
“The term dysnoétos is used of matters that are difficult to interpret. Misinterpretation, however, is
inexcusable” (396).
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16) and are clear enough to interpret (2 Pet 1:20-21; 3:16b).!® The prophets and
apostles boldly stood and declared “Thus says the Lord” because they knew with
certainty who wrote the Scriptures and what He wrote. The doctrine of inspiration
drove their conviction about the standard and certainty of hermeneutics.

The prophets and apostles understood their Bible not only as inspired, divine
revelation, but also as inerrant revelation. They knew that God cannot lie (cf. Num
23:19; Titus 1:2), and so there are no lies in any of His words (Rev 22:6; cf. Isa
65:16).!7 They recognized that God’s Word always took place whereas false
prophecy never came to pass (cf. Deut 18:22). They were also able to distinguish
between biblical narratives and stories from pagan myths around them (1 Tim 1:4; 2
Tim 4:4; Titus 1:14; 2 Pet 1:16). In saying that the Bible is the truth (John 17:17), the
biblical authors believed that biblical assertions were not merely factual and
historical, but that they also articulated the very categories and definitions of the
world (cf. Prov 8:22-36). According to Scripture, truth is not merely an accurate idea,
but that which encompasses the totality of reality about heaven and earth (Gen 1:1;
Rev 22), natural and supernatural (Gen 1; Isa 27:1; Rev 12:1-17), temporal and
eternal (2 Cor 4:16-18; 1 Pet 4:12—19). Truth can set one free (cf. John 8:32) because
it is tied to the very person and divine work of God’s Son, who, as the Truth, is Lord
over all things, the Creator of both old and new creations (Col 1:15-20). Because
Scripture is such truth, it can sanctify, for it has the power to transform people from
the darkness of falsehood into the light of truth and reality (John 17:17).!8 Put simply,
the Word that created light is the same Word that creates light in one’s heart at
salvation (2 Cor 4:6). God’s Word is so true that it creates and grounds reality, and

16 See Bauckham, 2 Peter, Jude, 331. Bauckham argues that “hard to understand” refers not to the
impossibility of understanding but the complexity in understanding Paul’s writings, especially in light of
the whole. Bauckham further observes that misinterpretation does not occur because of difficult writing
but because one is untaught and unstable. This illustrates that meaning is accessible in the text but that a
reader can be perverted and pervert the meaning of the text. At the same time, the text can have intentional
omissions. For example, Peter acknowledges that the timing of the fulfillment of prophecy is not given (1
Pet 1:11). See J. Ramsey Michaels, / Peter, Word Biblical Commentary (Dallas: Word Books, 1998), 41.
Some also point to the end of Daniel 8, where the prophet stated that there was no one to make him
understand his vision (727 1°X)), to argue that the prophets did not understand what they were writing or
that the meaning was hidden. The role of 127 in Daniel is similar to the interpreting angel in Zechariah
(Zech 1:9, 13, 14; 2:3) or the individual in Ezekiel (Ezek 40:3). Such an individual explained further
ramifications of the vision, but the substance of the vision was already understood by the prophet. After
all, Daniel understood enough of the vision to be deeply disturbed (Dan 8:27) and later usage of
“understanding” applied to the timing of events (Dan 9:2, 22-23). This coincides with what Peter discussed
(cf. 1 Pet 1:11). One way to articulate is that relative to intent, the framing of what is said, why it is said,
and the range of ramifications, divine and human authors are united. Of course, within the range of
ramifications, God knows all the possible and right implications of the text (timing of a fulfilled prophecy,
how different people will particularly apply the text in their lives) but nevertheless, the intent that sets the
parameters of all of this is conscious to both the divine and human authors. Put differently, the biblical
writers understood what the text actually answered as opposed to other issues that were not revealed.

17 G. K. Beale, “Can the Bible Be Completely Inspired by God and yet Still Contain Errors? A
Response to Some Recent ‘Evangelical’ Proposals,” Westminster Theological Journal 73, no. 1 (March
2011): 1-22. Accordingly, there are also no contradictions within Scripture, which is part of the basis for
systematic theology. Since the whole Scripture ultimately shares one divine Author and is consistent
within itself, it is united and thereby has specific foci and speaks to them without contradiction but with
perfect, consistent, and compounding unity.

18D. A. Carson, The Gospel According to John, Pillar New Testament Commentary (Grand Rapids:
Eerdmans, 1991), 566.
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the biblical authors believed every part of Scripture carries this divine truth. They
appealed to events (Mark 2:25), single phrases (Rom 9:25-30), individual words
(Heb 3-4), the syntax of a word (Gal 3:16), and even a verb tense (Matt 22:32) to
establish theology. Thus, the biblical writers’ belief in the inerrant Word instilled in
them the conviction that each word and feature of Scripture authoritatively and
powerfully articulated the very fabric of reality, knowledge, the world, and its history
from beginning to end.

Finally, the biblical writers were well aware of what was inspired and that
which was not. They understood canon. Joshua knew the sacredness of the law of
Moses (Josh 1:8). Other Old Testament writers were familiar with and appealed to
their predecessors (1 Kgs 2:1-3; Pss 78; 104—6; Isa 1:1-3; Jer 17:5-8; Mal 4:4).
The New Testament also understood the corpus of inspired books calling it the Law
and the Prophets (Luke 24:27; Acts 28:23; Rom 3:21) or the Law, the Prophets,
and the Psalms (Luke 24:44). The apostles quoted or alluded to every book of the
Old Testament affirming their awareness of the inspiration and authority of each
of these books.!” Even within the New Testament, Paul affirmed the writings of
Luke (1 Tim 5:8; cf. Luke 10:7), and Peter affirmed what Paul wrote (2 Pet 3:15).
The biblical writers could identify the standard of sound words (2 Tim 1:13),%° and
entrusted the faith once for all handed down to the saints (Jude 3) to subsequent
generations to preach (cf. 2 Tim 2:2; 4:1) and defend (Jude 3). For them, the Bible
was not merely one of many books or even a unique book, but the unique book.
And they handed down this book to each generation to be rightly handled as the
word of truth (cf. 2 Tim 2:15).

With that, the biblical authors have not only given us their Bible but along with
it, their convictions about it. This Word is certain in its interpretation for it is God’s
inspired Word, every word of it is His divine communication. This Word is all-
sufficient and rises above every thought or idea, for it is divine revelation, that which
inherently transcends man’s finite discernment. This Word is sophisticated, for it is
God’s inerrant Word, every detail of it communicating the most profound truth. The
reason the prophets and apostles could powerfully and profoundly declare God’s
Word was because they understood what it is. The hermeneutic of the pastor-
theologian who follows in the footsteps of the prophets and apostles must be
determined by their high view and love for Scripture.

Literal

The biblical writers’ presuppositions about Scripture drove their
commitment to interpreting God’s Word literally, that is, upholding authorial

19 Even supposed exceptions like Song of Songs (Song 5:2; Rev 3:20) and Esther (Esth 5:3, 6; cf.
Mark 6:23) are alluded to in the NT.

2 George W. Knight, The Pastoral Epistles: A Commentary on the Greek Text, New International
Greek Testament Commentary (Grand Rapids: Eerdmans, 1992), 381. The standard of sound words most
likely refers to apostolic teaching and implies the existence of a set faith, an established set of NT teaching.
This indicates a canonical awareness about the NT early on. See also Davids, 2 Peter and Jude, 42. Some
argue that “the faith” (tf)...miotel) merely describes the gospel. See Bauckham, 2 Peter, Jude, 32.
However, even in its derivation in Paul, it refers to not merely gospel belief but one’s entire life driven by
biblical truth which involves the gospel (cf. 1 Tim 3:9; 4:6; 2 Tim 1:13; 4:7; Titus 1:13).
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intent.?! As mentioned, the doctrine of inspiration inextricably ties every word
written in Scripture with the divine and human author. That means that one
cannot pit or divide the human author against the divine author to argue for a
deeper meaning of the text.?? Because man spoke from God, their intention is
unified? and according to Peter, such intent is the meaning of the text (2 Pet
1:19-21).2* As a result, the reader does not have the right to redefine the text. As
our Lord declared, the Scripture cannot be broken (John 10:35); it cannot be
overridden by one’s personal preferences. Furthermore, what a text could
potentially mean is not legitimate either. After all, the religious leaders
technically upheld the wording of the law, but Christ condemned them because
they used Scripture contrary to what God desired (Matt 15:1-8). Likewise, Satan
simply quoted Psalm 91, but our Lord rebuked him because the devil used the
passage in a way that countered the psalmist’s purpose (Matt 4:6—7). Just because
the words of the text may agree with one’s interpretation does not make it right.
The hermeneutical standard of Scripture is above what a reader desires, what text
can mean, or what appeals to divine deeper meaning. The meaning of Scripture
is locked to what God conveyed through man in normal language, and anyone
that perverts this intention twists the Scripture to their own destruction (2 Pet
3:16).2° Authorial intent is the goal and standard for interpretation.

That being said, how did scriptural authors exactly conceptualize authorial
intent? A sound approach to this question is to examine how the prophets and apostles

2! The notion of literal can include the idea of historical or physical interpretation (as opposed to
metaphorical or abstract). It can also include the notion of a reading that is “plain” as in accepting speech
at face value. The term literal can even be used in the vernacular as an emphatic. In this discussion, literal
refers to authorial intent. Such reading does not prohibit metaphorical language by any means as authors
have the prerogative to utilize such figures of speech. However, it does emphasize that the author is the
decider on such speech as opposed to the reader. See below.

22 For more information on the view of sensus plenior see Raymond E. Brown, “The History and
Development of the Theory of Sensus Plenior,” Catholic Biblical Quarterly 15 (1953): 141-62; Rudolph
Bierberg, “Does Sacred Scripture Have a Sensus Plenior?,” Catholic Biblical Quarterly 10 (1948): 182—
95; Raymond Edward Brown, “Theory of a Sensus Plenior,” The Catholic Biblical Quarterly 15, no. 2
(April 1953): 141-162; Robert L. Thomas, “The New Testament Use of the Old Testament,” in
Evangelical Hermeneutics, ed. Robert L. Thomas (Grand Rapids: Kregel, 2002), 241-70.

3 Schreiner, I, 2 Peter, 324. That being said, one can differentiate between the knowledge of all
possible implications or ramifications within that set range. For example, there may be many applications
and particular actions of any biblical command. God in His omniscience knows all of them and how one
text will rightly be applied by His people throughout the ages. However, the human author does not know
that. Nevertheless, intent does not claim exhaustive knowledge of these ramifications but rather sets the
parameters of them. In establishing the outline or framework of legitimate implications, the human and
divine authors are united.

24 See discussion in Bauckham, 2 Peter, Jude, 231-33. Most likely, interpretation (¢nilvoic) does
not merely have the notion of interpretation but is linked with origination. Specifically, certain Greek
translations of Genesis 40:8 utilize the term and show how it connects origination and interpretation;
namely, divine vision and revelation comes with its own interpretation. Therefore, because God’s
revelation is from Him and bound to His intent, it is not up to one’s own understanding.

5 Schreiner, 1, 2 Peter, 323: “Peter likely was attacking the opponents, arguing that they interpreted
prophecy to support their own views. In doing so they resisted the proper interpretation given by the
apostles.” Note also that in 2 Peter 3:16, Peter attributes the content and meaning of certain inspired texts
to Paul’s intent. He is the one who wrote about salvation in wisdom (AaA®v €v avtoig mepi TovTV; cf. 2
Pet 3:15-16a) and that is found in his epistles (év ndooig €motolaic). By twisting the epistles, they were
twisting Paul’s intent which makes authorial intent the standard.
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thought of their fellow authors as well as the nature of intent. Put differently, one can
observe how the biblical authors read and how they wrote. Concerning the former,
contrary to higher criticism which viewed the biblical writers as compilers of
disparate political and cultic material, the biblical authors portrayed themselves as
those immersed in Scripture. They valued meditating upon God’s Word (Josh 1:8),
and doing so day and night (Pss 1:2; 63:6; 119:148). The apostles commented that
the prophets constantly searched the Scripture (1 Pet 1:10). And the prophets’
engagement in Scripture was both extensive and exhaustive. Individuals like Moses
(Deut 1-4), Joshua (Josh 24), David (2 Sam 7:23), Solomon (1 Kgs 8:12-21), Asaph
(Ps 78), the psalmists (Pss 104—6; 114), the prophets (Ezek 16; 23; Dan 9:1-19; Hos
12;), and Nehemiah (Neh 8) were able to recount the breadth of the biblical storyline
even while articulating precise phrasing and details found in earlier revelation.?® Our
Lord (Luke 11:51; 24:27) and the apostles (Rom 1-3; Eph 1-3; Gal 3—4; Heb 11; 1
Pet 2:6-12; Jude 5-7; Rev 12:1-6) followed suit.?” The prophets and apostles were
not consumed with political agendas or religious tradition; they were consumed with
the glories of God in His Word. And the Bible they read was not a series of
disconnected sources but one cohesive and interwoven revelation. That is what they
claimed and how they read it.

The way the biblical writers read their Bible is also the way they wrote it. Just
as they understood Scripture as an interconnected whole, so they connected their
own writings into previous revelation. This is why scholars readily observe the
heavily inter-textual nature of Scripture.?® Some estimate that the apostles
reference the Old Testament on average every one in ten verses.?’ Within the Old
Testament, allusions are equally ubiquitous.’® The prophets and apostles
linguistically anchor their writings with their predecessors, even correlating
multiple texts together (cf. Rom 9:25-33; 10:18-20; Gal 4:27-30; Heb 4:3—7; 1 Pet
2:5-8) just like their forerunners. In doing so, under the inspiration of the Spirit,
they advanced the very theological themes and ideas that had been discussed in
earlier revelation.?! They were consciously writing theology. Peter asserted this

%6 Paul R. House, “Examining the Narratives of Old Testament Narrative: An Exploration in Biblical
Theology,” Westminster Theological Journal 67 (2005): 229-45.

2" Chou, Hermeneutics of the Biblical Writers, 155-91.

28 Michael Fishbane, Biblical Interpretation in Ancient Israel (Oxford: Clarendon, 1985); Richard
B. Hays, Echoes of Scripture in the Letters of Paul (New Haven, CT: Yale University Press, 1989); Richard
B. Hays, Echoes of Scripture in the Gospels, reprint ed. (Waco, TX: Baylor University Press, 2017); Craig
C. Broyles, “Traditions, Intertextuality, and Canon,” in Interpreting the Old Testament: A Guide for
Exegesis, ed. Craig C. Broyles (Grand Rapids: Baker Books, 2001), 157-76; Klyne Snodgrass, “The Use
ofthe Old Testament in the New,” in Right Doctrine from the Wrong Texts, ed. G. K. Beale (Grand Rapids:
Baker Books, 1994), 29-54. Due to the controversy over the term intertextuality, the slightly revised
spelling inter-textuality is used to differentiate the literary phenomenon of the interconnectivity of texts as
opposed to the term which is tied with the agenda of deconstruction. See David I. Yoon, “The Ideological
Inception of Intertextuality and Its Dissonance in Current Biblical Studies,” Currents in Biblical Research
12, no. 1 (October 2013): 76.

» Snodgrass, “The Use of the Old Testament in the New,” 29-34.

3% Fishbane, Biblical Interpretation, 3—17.

31 This is the basis for biblical and systematic theology. See Chou, Hermeneutics, 71-80. See also S.
L. Johnson, The Old Testament in the New: An Argument for Biblical Inspiration (Grand Rapids:
Zondervan, 1980). The biblical writers by tying passages together developed biblical themes. The
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about David. He claimed that David, being a prophet, knew the ramifications of the
Davidic covenant and wrote Psalm 16 looking forward to the resurrection of Christ
(Acts 2:30-31). The same apostle later commented that though the prophets may
not have known the timing of the fulfillments of their prophecies, they did
comprehend what the Spirit within them was revealing concerning the “sufferings
of Christ and the glories thereafter” (1 Pet 1:11).32 Our Lord affirmed that the Old
Testament deliberately bore witness of Him (John 5:39). None of these statements
describe the biblical authors as speaking better than they knew. To be sure, there
was revelation that they did not know, mysteries that God hid from them (Eph 3:9),
but what was revealed, the scriptural writers understood with the theological depth
intended. That is how they read and how they wrote.

Hence, though the biblical writers penned narratives, prophecies, genealogies,
laws, and poetry, they consciously did all of this with a theological purpose. That is
why Paul declared that “these things happened to them as an example, and they were
written for our instruction” (1 Cor 10:11), “whatever was written in earlier times was
written for our instruction” (Rom 15:4), and that Scripture is “profitable for teaching,
for reproof, for correction, for training in righteousness” (2 Tim 3:16). On the surface,
the biblical authors wrote in many parts and in many ways (Heb 1:1), but everything
they wrote had a theological point. By the immediate context or connection with
antecedent revelation, the prophets and apostles set up their history and prophecies
to highlight the great works of God (Pss 105:1; 106:2; 111:2—4) as He advanced His
plan and promises from beginning to end. Genealogies link with the agenda of
Genesis 3:15 and trace the search for the birth of the Seed of the woman.33 Poetry
reflects upon the character of God and communicates deep meditations upon His
promises. Epistles contemplate the person and work of God and apply those truths to
life. The law is designed to use commands to point to theological truths; in fact, the
very word “law” (77iR) means “to point” for that reason.?* Even building plans are

intertwining of these biblical themes and the constants within them are the underpinnings of systematic
theology. The interconnectivity of Scripture is also the literary grounds, theological basis, and
hermeneutical control for phenomenon like typology. After all, typology as the connection between
people, things, or events is a form of inter-textuality. True biblical typology can often identify a linguistic
pattern between texts that set a forward trajectory that is picked up by the New Testament. See James
Hamilton, “The Typology of David’s Rise to Power: Messianic Patterns in the Book of Samuel,” Southern
Baptist Journal of Theology, no. 16 (2012): 4-25; Aubrey Sequeira and Samuel C. Emadi, “Biblical-
Theological Exegesis and the Nature of Typology,” Southern Baptist Journal of Theology (2017): 11-34;
Richard M. Davidson, Typology in Scripture: A Study of Hermeneutical Tomog Structures, Andrews
University Seminary Doctoral Dissertation Series (Berrien Springs, MI: Andrews University Press, 1981);
Richard Joseph Ounsworth, Joshua Typology in the New Testament, Wissenschaftliche Untersuchungen
zum Neuen Testament (Tiibingen, Germany: Mohr Siebeck, 2012); Abner Chou, ““They Were Not Serving
Themselves, but You’: Reclaiming the Prophets’ Messianic Intention,” The Master’s Seminary Journal
(Fall 2022): 227-30.

32 Schreiner, 1, 2 Peter, 73; Michaels, I Peter, 49:41.

3 T. D. Alexander, “Genealogies, Seed, and the Compositional Unity of Genesis,” Tyndale Bulletin
44 (1993): 255-70; T. D. Alexander, “Royal Expectations in Genesis to Kings: Their Importance for
Biblical Theology,” Tyndale Bulletin 49 (1998): 191-212.

3 See usage of the root 77> in Exodus 15:25 (y¥ mm 3m). See Eugene Carpenter, Exodus,
Evangelical Exegetical Commentary (Bellingham, WA: Lexham, 2012), 560-61: “Yahweh begins to teach
them that the marvels and power he employed in Egypt are available to them if they trust and act on their
trust in him. The water problem became God’s opportunity to teach his people. The author employs the
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carefully organized in such a way that shows how buildings like the tabernacle or
temple connect with Eden and the hope of paradise regained (cf. Exod 25:1; 30:11,
17, 22; 31:1; cf. 30:34; 31:12).% Though the biblical writers may have written in
various genres, some of which may seem to the modern reader as uninspiring, all of
these literary forms were carefully chosen to carry important theology. And this
theology was always intended to be universal in its applicability. Although the
prophets and apostle dealt with their immediate audience, they did so in such a way
that intentionally addressed all the people of God. As the psalmist stated, “This will
be written for the generation to come, and a people yet to be created will praise Yah”
(Ps 102:18). This is why James demanded people not merely to be hearers but also
doers of God’s Word (Jas 1:23). The prophets and apostles intended to provide
theological truths that not only apply to their immediate time but all time. With that,
there is a range to the implications of a text, but that range is set by the author who,
as Peter wrote, knew that “they were not serving themselves, but you” (1 Pet 1:12).3¢

In the end, the biblical writers knew that authorial intent is complex. Intent is far
more than just information. It includes what is written but also why it is written and its
desired effect. For example, when someone tells of how the Lord answered prayer, they
are not looking for a cold response. Rather, they recount the story (what), with the
purpose to praise God (why), so that others can rejoice with those who rejoice (cf. Rom
12:15) (so what).3” The notion that intent includes what, why, and so what, is part of
normal communication. And the biblical authors, who wrote under inspiration using
normal communication, leveraged this well. All that they wrote (what) had a
theological purpose (why) which was meant for the instruction and transformation of
their hearers (so what). On the one hand, the nature of authorial intent is a reminder that
every scriptural text has theological purpose and application because the author does
not merely give information but infent. On the other hand, the nature of authorial intent
is also a reminder that such theology and implication are not up to the creativity of the
reader, because they are defined by the author’s intent.

In their literal interpretation of Scripture, the prophets and apostles pursued what
the author intended. And such intent is far from pedestrian. Rather, the biblical
writers recognized that their predecessors were deep readers and writers of the oracles
of God. And the biblical writers’ endeavor as they searched the Scriptures (1 Pet
1:10) was to discover the what, why, and so what—the intent—of those who came
before them. They wanted to know all the details of what their predecessors wrote,

verb 171 (“throw, to cast; to instruct, point out”) for the way Yahweh showed Moses how to throw the tree
into the bitter water. This is the same root from which the word Torah comes; here is where Yahweh
establishes his first ordinance for his people. There is a strong hint here of the Torah (“instruction,” 77in)
to come. Since this stopping place was where Yahweh’s first commands to his people were given, the
author has a major reason for relating this incident at Marah. Yahweh’s goodness and Israel’s faith/unbelief
are displayed. He presents them with an ordinance (i) for the first time, a judgment (v9wn), and tests
(n91) them” (560-61).

3 Meredith G. Kline, “Investiture with the Image of God,” The Westminster Theological Journal 40,
no. 1 (1977): 41; J. H. Sailhamer, The Meaning of the Pentateuch: Revelation, Composition, and
Interpretation (Downers Grove, IL: IVP Academic, 2009), 298-99.

3% In hermeneutical terms, this is often seen as meaning versus significance. E. D. Hirsch, Validity in
Interpretation (New Haven, CT: Yale Unviersity Press, 1967). Significance refers to the range of
legitimate ramifications and it should be said that such a range is dictated by the author.

37 Chou, ““They Were Not Serving Themselves,”” 221-23.
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all the context and passages incorporated into their writings as it set the theological
purposes of the text, and the full range of implications that ensued from all of this.
That is the full intent which the prophets and apostles were looking for as they read
their Bibles. That is then the way they wrote Scripture. And all of that establishes the
hermeneutical standard by which the pastor-theologian ought to read them. That is
the pursuit of literal interpretation.

Grammatical

The prophets’ and apostles’ view on Scripture also demanded a grammatical
approach to Scripture. They believed that the text itself was inspired (cf. 2 Tim 3:16),
the very conduit to understand what the human and divine author intended. The
biblical writers also understood that this communication, while written in normal
language, was written precisely. They recognized that the inerrancy of Scripture
meant that every detail of the inspired text mattered and carried biblical truth. All of
this drove the biblical writers to focus not upon one’s feelings, reason, or speculation
to determine authorial intent (cf. Prov 3:5-6; Isa 8:19-22; Col 2:8), but upon the
sacred text, analyzing every one of its features in light of the conventions of human
speech. Their hermeneutic was grammatical.

In speaking of grammar, one typically thinks about nouns, verbs, adjective,
prepositions, conjunctions, the definite article, tense, person, gender, number, or even
semantics. As will be seen, the biblical writers certainly thought of these factors with
remarkable accuracy. However, since grammar covers the entire structure of human
language, it is broader than those components. Grammar can deal with how an entire
text coheres together, and the biblical authors read and wrote their Bible with that in
mind. The prophets and apostles recounted past revelation in light of its overall
organization (Pss 78; 104—106; Matt 4; Eph 4; Heb 11) and organized their own
writings by using discourse markers or other linguistic indicators (Gen 1:5, 8, 13;
Exod 8:20;9:13; 2 Sam 8:1; 10:1; 1 Cor 7:1; 8:1; 12:1; Eph 4:1; Col 3:1).3® Grammar
can also deal with how one detects allusions or connections between passages. To
trigger an association, an author must have written a word or phrase that uniquely
links to one text (or set of texts) as opposed to another. This linguistic distinctiveness,
the foundation of cross referencing and inter-textuality, is grammatical in nature.’

The rules of language even govern whether an expression is figurative or
material. In studying Scripture, one deals with questions of whether something is
symbolic or literal, metaphorical or plain.*’ This is particularly raised concerning
prophetic literature but applies to other passages as well (cf. John 6:54-58). Some

3% Genesis 1 is familiarly structured around the days of creation. In Exodus, every three plagues are
bracketed off with the phrase “Raise up early in the morning...” (322 03¥5). Second Samuel 8:1 and 10:1
contain the temporal marker 127X *77 (now it happened afterwards) to segment and organize the
narrative. The first epistle to the Corinthians has the familiar discourse marker mepi 8¢ (now concerning)
to designate new topics. Ephesians and Colossians illustrate the indicative versus imperative organization
of Pauline letters. This is just a superficial sample of structure not counting chiastic structures (cf. Pss 63;
64), Markan sandwich, or other literary techniques of organization and parallelism.

3 Chou, Hermeneutics, 39-40, 206-207.

40 Robert Plummer, 40 Questions About Interpreting the Bible, 2" ed. (Grand Rapids: Kregel
Academic, 2021), 213-31.
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use the possibility of metaphorical language to argue that certain texts portray merely
spiritual truth without any historical referent.*! Others counter with the adage, “If the
plain sense makes sense, seek no other sense.”#? In discerning through these matters,
it is important to remember that the determination of metaphor is not arbitrary; there
are linguistic rules concerning figurative, symbolic, idiomatic, or metaphorical
language. For instance, figurative language can be due to the unique way a culture
used words or phrases. Indeed, the biblical writers frequently used such figures of
speech from “long of nose” (2% 7K; cf. Exod 34:6; Num 14:18; Joel 2:13; Jon 4:2;
Nah 1:3) to “lifting up [or receiving] the face” (2°1® X} cf. Deut 10:17 or
npocoroinpyia, Jas 2:1). To prove this, one must look to comparative languages
and literature. Thankfully, lexicographers have done this work, and translators have
either rendered the idioms appropriately or left them in the text, having observed that
the wording of the idiom is both significant and explained by the context.** In
addition to culture, metaphorical language can be generated by context. The
surrounding text may raise the question of figurative language by making a
comparison or juxtaposing two ideas that do not necessarily go together.** The
context then will define the symbol or metaphor explicitly (Dan 7:17) or by a break
in metaphor (John 6:27, 47-51, 63).%° The prophets (Isa 5; Ezek 37; Zech 1-8; Dan
2,7, 8) and apostles (1 Tim 3:15; 1 Pet 2:4—6) certainly employed such language and
technique.*® Finally, figurative language can occur via cross reference as one text
appeals to metaphorical or symbolic language that was explained in previous
revelation. The book of Revelation does this often, incorporating symbolism from
the book of Daniel and Zechariah and relying upon those books to explain it (Rev

4 Kim Riddlebarger, A Case for Amillennialism: Understanding the End Times (Grand Rapids:
Baker Books, 2003), 223-27.

42 Howard G. G. Hendricks, Living By the Book: The Art and Science of Reading the Bible (Chicago:
Moody, 2007), 265.

43 One example would be “cut” (113) a covenant which is often translated as “made” a covenant (Gen
15:18; 21:27; Exod 34:10). The idiom does mean “make,” but links historically with the covenant
ceremony where animals were cut in pieces as a warning against breaking the covenant (cf. Gen 15:7-18;
Jer 44:17-20) and even in word play. In 1 Samuel 20:15, Jonathan stated, “You shall not cut off (n720~%))
your lovingkindness from my house forever, not even when Yahweh cuts off (n77332) every one of the
enemies of David from the face of the earth,” which parallels how “Jonathan cut (n99°) a covenant with
the house of David” (2 Sam 20:16).

4 Plummer, Interpreting the Bible, 220.

4 In the case of John 6 and Jesus being the bread of life, the break of metaphor happens frequently
in the chapter, climactically in v. 63. Carson rightly observes, “To take the words of the preceding
discourse literally, without penetrating their symbolic meaning, is useless. It causes offence; it does not
arrive at Jesus’ meaning, for the flesh counts for nothing. Although this clause does not rule out all allusion
in the preceding verses to the Lord’s Supper, it is impossible not to see in ‘flesh’ a direct reference to the
preceding discussion, and therefore a dismissal of all primarily sacramental interpretations. It is not as if
the flesh is of no significance: after all, the Word became flesh (1:14). But when all the focus of attention
is on the flesh, then the real significance of Jesus is missed, and the kinds of objections raised both by ‘the
Jews’ and by ostensible disciples quickly surface.” See Carson, The Gospel According to John, 301.

4 In the case of 1 Timothy 3:15 (which includes not only contextual but also cultural metaphor), the
pillar and grounds spoken of are most likely a reference to the structure in Ephesus. At the same time, the
usage of the term “truth” that follows breaks the metaphor and shows that a physical building is not
discussed. In like manner, 1 Peter 2:4—6 describes believers as living stones. The very word “living” breaks
the metaphor of stones and shows that a physical rock is not intended. Furthermore, the later context
defines the metaphor in terms of what was said in previous revelation (cf. Isa 28:16). This is both context
and cross reference at work.
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6:2; 13:1; cf. Zech 6:1-3; Dan 7:7). Metaphorical language is not subjective. The
authors wrote in human language and so the principles of culture, context, or cross-
reference apply to when language is concrete or abstract.*’ Literal-grammatical
interpretation absolutely recognizes the full gamut of literary expression. But it
reminds us that the reader does not determine what is metaphorical. Rather, metaphor
is determined by the author according to the patterns of language by which he wrote.
And based upon that rule, when the author’s language is metaphorical, we should
declare that. But based upon that same rule, when the author’s language is not
metaphorical, we also need to surrender to his intent. The biblical writers read and
wrote grammatically and that goes far beyond just individual terms or syntax.

That being said, the biblical writers did not merely engage the breadth of
grammar but its depth also. Their attention to exegetical detail is nothing short of
extraordinary. One can begin by examining the usage of the word seed (¥11; onéppor)
throughout Scripture. Though in Hebrew the term ¥77 has no plural form,
grammarians have observed that when accompanying pronouns and verbs are
singular, the word is singular and when they are plural, the word is plural.*® Based
upon this, there are times when the biblical writers focused upon not just the corporate
seed of Israel but upon its chief offspring, the Messiah (Gen 22:17-18).%° This is
confirmed by later prophets (cf. Ps 72:17) and even the New Testament itself. Paul
discussed in Galatians 3:16 that the Old Testament did not say “seeds” as of many
but “seed” as of one. Some have been skeptical at such a claim.>® However, as just
noted, the Old Testament was able to distinguish the singular or plural referents of
the term in a way to make Paul’s very point. Paul knew his Bible so well that he
grasped what was singular or plural. Grammatical precision does not merely apply to
nouns but also to tense. Our Lord defended the resurrection by appealing to the tense
of the expression, “I am the God of Abraham, and the God of Isaac, and the God of
Jacob” (Matt 22:32). God cannot be faithful to Abraham—the very God of
Abraham—if Abraham is dead and gone.>' The biblical writers also made careful
observation about verbs. Genesis 15:6 contains the famous phrase about Abraham,
“Then he believed in Yahweh; and He counted it to him as righteousness.” In
Hebrew, Moses designed the phrase to have prominence by putting it in the weqatal,
disrupting the chain of the narrative verbs (wayyigtol).>* It is no coincidence that Paul
stressed this phrase, reminding Israel and all God’s people of the primacy of salvation

47 See Andreas J. Kostenberger and Richard Duane Patterson, Invitation to Biblical Interpretation.:
Exploring the Hermeneutical Triad of History, Literature, and Theology (Grand Rapids: Kregel, 2011),
663—-68. See above examples. The reality of the third category of cross reference shows that the biblical
authors intuitively understood these linguistic principles. The activity of cross reference demonstrates that
they were able to detect what was symbolic and that which was not, to identify the interpretation of the
symbol or metaphor, and then to appeal to it in their own writings.

48 Jack Collins, “A Syntactical Note (Genesis 3:15): Is the Woman’s Seed Singular or Plural?,”
Tyndale Bulletin 48 (1997): 139-48. The term ¥ is singular in form with the exception of 1 Samuel 8:15
where it occurs in the plural with a pronominal suffix. Such an exception reinforces that the root in its
absolute form has no distinct plural.

4 T. D. Alexander, “Further Observations on the Term ‘Seed’ in Genesis,” Tyndale Bulletin 48
(1997): 363-67.

39 Peter Enns, Inspiration and Incarnation (Grand Rapids: Baker Books, 2005), 136-38.

31 See fuller discussion in Chou, Hermeneutics, 41-45.

52 [BHS, §32.2.3e, 533.
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by grace through faith (Rom 4:9; Gal 3:6). Paul understood the emphasis Moses
intended; the apostle read the text with exacting grammatical precision.>* On top of
all this, the biblical writers paid astute attention to individual words of the text. For
example, they could trace the word “rest” through its usage in key texts in the Old
Testament (Heb 4:1-13) as well as the term “stone” (1 Pet 2:6—12). The prophets
used the word “eagle” with astounding consistency, uniformly appealing to the
metaphor in the context of the Exodus and second Exodus (Exod 19:4; Ps 103:5; Isa
40:31). As they searched the Scriptures (cf. 1 Pet 1:10), the biblical writers did not
merely gloss over or survey through the text. They read it with exacting detail of each
feature of every noun, verb, and term.

As they read, so they wrote. They wrote with a precision of verbs and tenses. Paul
said in 1 Corinthians 3:6, “I planted, Apollos watered, but God was causing the growth”
(&yo épvtevoa, AToA®G EndTioey, GALd O Be0g NbEavev). He juxtaposed two aorist
verbs (£pOtevoa, Endtioev) with an imperfect (NHEavev) to emphasize that while he and
Apollos just planted and watered, God was the One causing the growth this entire time
and therefore He should receive all the credit.* The verb change makes a theological
point. Similarly, in the parable of the Sower, though some seeds were eaten (katépayey,
Matt 13:4), scorched (éxavpaticdn, Matt 13:6), and choked (€nviEav, Matt 13:7), those
that fell on the good ground not only yielded but were yielding a crop (£didov, Matt
13:8). The shift from aorist tense to imperfect brings out the continued process of
fruitfulness of the one who properly received God’s Word.>®

Equal attention is given to individual terms. John repeated the term “finished”
(teh root) throughout His gospel (John 4:34; 5:36; 17:4, 23; 19:28, 30) and
particularly at the death of our Lord to emphasize that Christ completed the work that
the Father sent Him to do, the work that God alone could do. Paul in 2 Corinthians 3
repeated the verb “brought to an end” (xotapyém) to contrast the Old and New
Covenants. Through Moses’ veil, the Old Covenant brought God’s shining glory to
an end lest Israel look upon it and be destroyed (2 Cor 3:7, 11, 12). But the New
Covenant brings the sinful veil that covered the heart to an end so that the saints can
behold God’s glory (2 Cor 3:14). Such precision is not just found in the New
Testament but in the Old. In Psalm 113, the psalmist repeated the word “sit” (22°) to
correlate how the once barren woman sits with her children (v. 8) and the once lowly
individual sits (v. 9) with nobles all because God sits on high (v. 5). In Psalm 17,
David said that because God beholds (7717) what is upright (v. 2) so the upright will
behold (7117) God’s face in resurrection (v. 15). The fruit of faith is not only a
sanctified life but a resurrected one. The above examples are far from a
comprehensive list.>® All of it illustrates that the biblical writers read the Word of

3 George J. Zemek, “Interpretive Challenges Relating to Habakkuk 2:4b,” Grace Theological
Journal 1 (1980): 43—69. Zemek even (rightly) argues that Romans 4 and Hebrews 10 are drawing on the
sense of the wegatal form in Genesis 15:6.

% Anthony C. Thiselton, The First Epistle to the Corinthians: A Commentary on the Greek Text,
New International Greek Testament Commentary (Grand Rapids: Eerdmans, 2000), 302.

%5 J. Nolland, The Gospel of Matthew, New International Greek Testament Commentary (Grand
Rapids: Eerdmans, 2005), 528.

% See John MacArthur and the Translators of the Legacy Standard Bible, Wonderful Things from
Your Law (Los Angeles: The Master’s Seminary Press, forthcoming).
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God with astonishing meticulousness and wrote it with equally impeccable precision.
They were fully able to convey their full sophistication in what they wrote.

Joshua once said, “Not one word of all the good words which Yahweh your God
spoke concerning you has failed” (Josh 23:14). Joshua impressed upon Israel that
God’s Word was exact to each word written. That is how the biblical writers read it
and, in that way, to say that they had a grammatical hermeneutic is an understatement.
The prophets and apostles loved God’s Word and studied it with the utmost
concentration and care (Ps 119:97). Their cognizance of every linguistic feature and
detail of the text set a precedent for how those who follow them must handle the
Word. It is a reminder of why the pastor-theologian must go back to the original
languages, for that is what biblical writers read and wrote. To be sure, translations
are justified. The Scripture itself has translation (Matt 1:23; 2:6, 18; Mark 5:41;
15:22, 34; John 1:38). And while there are some New Testament translations that
deliberately bring out certain theological emphases (Eph 4:8), the New Testament’s
translation of the Old is overall amazingly precise.’’ In fact, it is so precise that it
faithfully carried over features of the Hebrew even when they do not read smoothly
in Greek (cf. Matt 13:14). Scripture’s translation of itself illustrates the point made in
this discussion: every word of Scripture is inspired, every word must be studied, and
every word preached.

Historical

The final pillar of the biblical writers’ hermeneutic is historical interpretation
and it is last for a reason. The listing order of literal-grammatical-historical (LGH) is
a reminder that authorial intent as expressed through the text is what regulates
historical backgrounds, not the other way around. For example, one cannot know the
need to study the city of Corinth unless the epistle of 1 Corinthians made that clear
(cf. 1 Cor 1:2). One would also not know to research the background of the
Canaanites unless Moses had referenced them (cf. Gen 13:7). The author through the
text invites one to study certain elements of background, which makes historical
background a servant of the text. So while history can enhance and qualify what one
learns in the text, it cannot override what the author asserts. After all, the Lord
frequently called His people to be countercultural (Lev 18:1-30; Zech 2:7; 1 John
2:15). If historical background and culture was the absolute determiner of the text’s
meaning, these commands would be completely reversed. Instead, just as God called
His people to be in but not of this world (John 15:19; 17:11), so is the Scripture’s
hermeneutical relationship with history. In light of attempts to use history to
completely redefine text and doctrine, this functional structure within LGH is
important to note.®

57 See Gleason Archer and Gregory Chirichigno, Old Testament Quotations in the New Testament
(Chicago: Moody, 1983), 73.

38 See James D. Dunn, “The Justice of God: A Renewed Perspective on Justification by Faith,” The
Henton Davies Lecture Regents Park College (1991): 1-22; N. T. Wright, What Saint Paul Really Said:
Was Paul of Tarsus the Real Founder of Christianity? (Grand Rapids: Eerdmans, 1997), 124-29. Part of
what drives the New Pauline Perspective is a reconfiguration of the historical background of Judaism and
reading that back into Pauline literature. See also E. P. Sanders, Paul and Palestinian Judaism: A
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That being said, history plays an important role in interpretation because the
Bible is a historical book. The Scripture recounts history from creation (Gen 1) to
consummation (Rev 21-22), old creation (Gen 1-2) to new (2 Cor 5:17; cf. Isa
65:17). Its discussions intersect nations (Isa 13—27), individuals (Exod 5:1; Matt 2:1;
Luke 3:1-2), places (Gen 12:6; Josh 13—19; Acts 27; 1 Cor 1:1; Col 1:1-2; Jas 1:1—
2; 1 Pet 1:1-2), laws (Exod 20-23), customs (Lev 20:23; Matt 27:15), idioms (Exod
34:6; Jas 2:1), literary forms (Ps 78:1-2; Matt 13:3), dates (Dan 1:1-2; Hag 1:1; Zech
1:1-2), and circumstances (Nah 3:8—10; Eph 6:21-22). The biblical writers’ attention
to historical details is not incidental. Because they wrote with intent, all this
information has theological purpose. For instance, the date of Haggai ties his
prophecy with the Feast of Booths and God’s faithfulness (Hag 2:1; Lev 23:39), while
the timing of Pentecost portrays the church as a first fruit of God’s salvation (Acts
2:1; cf. Lev 23:15-21; Deut 16:10).>® Comprehending ancient Near Eastern customs
sharpens why God commanded certain laws and how these regulations exhibit His
holiness (Lev 18:3).%° Grasping why God condemned certain cultural practices
enables one to identify even parallel practices in their own context and know with
conviction why they are abominable.®' Understanding people like Nebuchadnezzar
(Dan 1:1), Cyrus (Ezra 1:1), Herod (Matt 2:1), or Caiaphas (Luke 3:2) allows one to
see the realism of the biblical narrative, the sovereignty of God, and the kingship of
Christ all the more. Even topography contributes to theology. Knowing that
Jerusalem, though on a high hill, was not the watershed makes it all the more
significant that it will become the watershed when Christ returns (Ezek 47:8). This
city will be the highest point of the region reflecting that Christ alone is exalted (Zech
14:8; Isa 2:2). Like everything in Scripture, historical details matter. By studying
historical background, one grasps these particulars more fully and can see why the
biblical writer included them in the first place.

Beyond just individual details, the biblical writers cared about history
categorically. The prophets (Pss 78; 104—6; Ezek 16; 23; Hos 12:12-24) and apostles
(Rom 4:1-6; Heb 11; 2 Pet 3:5-6) recount previous revelation as historical fact. They
appeal to it as precedent and use it as the grounds of theology. The historicity of the
resurrection is required for the theology of the resurrection (1 Cor 15:13—19). The

Comparison of Patterns of Religion (Philadelphia: Fortress, 1977). A similar pattern can be seen in the
issue of egalitarianism versus complementarianism. See Cynthia Westfall, “The Meaning of Avfevtéw in
1 Timothy 2.12,” Journal of Greco-Roman Christianity and Judaism, no. 10 (2014): 138-73. Such
historical determinism can also occur in the debate on creation. See John Walton, “No Historical Adam:
Response from the Archetypal View,” in Four Views on The Historical Adam, ed. Ardel B. Caneday and
Matthew Barrett (Grand Rapids: Zondervan, 2013), 102; John H. Walton, The Lost World of Genesis One:
Ancient Cosmology and the Origins Debate (Downers Grove, IL: IVP Academic, 2009), 53—70; Denis O.
Lamoureux, “No Historical Adam: Evolutionary Creation View,” in Four Views on The Historical Adam,
ed. Ardel B. Caneday and Matthew Barrett (Grand Rapids: Zondervan, 2013), 58. For a broader discussion
on how this relates to genre, see Robert L. Thomas, “Genre Override in the Gospels,” in Evangelical
Hermeneutics, ed. Robert L. Thomas (Grand Rapids: Kregel, 2002), 271-322.

% Bock, Acts, 94.

% John Hartley, Leviticus, Word Biblical Commentary (Dallas: Word Books, 1992), 291-93.

¢! Meredith G. Kline, “Lex Talionis and the Human Fetus,” Journal of the Evangelical Theological
Society 20, no. 3 (1977): 193-201. See also Nobuyoshi Kiuchi, Leviticus, Apollos Old Testament
Commentary (Downers Grove, IL: InterVarsity, 2007), 337-38. Kiuchi notes that the worship of Molech
and child sacrifice was related to the context of sexual immorality. Some have used this to draw parallels
with the modern obsession with sexual immorality and abortion.
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global flood demonstrates the reality of God’s judgment (2 Pet 3:5-6). Christ’s death
exhibits God’s love (Rom 5:8). David taking the showbread illustrates that the
Sabbath is made for man (Mark 2:25-28). The discussion of faith in Hebrews 11
presumes the historicity of the entire Old Testament. From Old Testament to New,
history is the foundation for theology, and the logic of the prophets and apostles is
that the reality of history is the reality of theology. Though history is subordinate to
the text, it is a dominant reality of the text. This should encourage the interpreter all
the more to appreciate and champion a historical hermeneutic.

Along that line, the biblical writers themselves demonstrate that biblical
hermeneutics includes elucidating the text according to the facts of history. For
example, the author of Samuel provided background on the office of seer (1 Sam
9:9). Mark offered up historical information about doctors (Mark 5:26) and Jewish
customs (7:5). Matthew explained the way Pilate released a prisoner every year (Matt
27:15). In their own writings, the biblical authors illustrated that the provision of
historical background was not out of place but useful for the explanation of their
writings. That is part of their hermeneutic as they read and wrote, and so it is part of
the hermeneutic of the pastor-theologian who takes on their mantle to handle rightly
the Word of God.

The doctrine of inerrancy establishes that Scripture is not cleverly devised myths
(2 Pet 1:16) but that it is history. The biblical writers asserted that scriptural truths are
so real that they are entrenched in reality itself. For them, theology is not something
separated from history but is part of it. History actualizes theology and the reality of
history is the reality of theology. In that way, the biblical writers offered the most
definitive worldview. In laying out creation, historical narrative, and prophecy, their
worldview did not merely describe the world but determined it. So the historicity of
Scripture is a constant reminder of its truthfulness, binding authority, and pertinence.
As prophets and apostles anchored the truths of Scripture in history, so those who
expound upon their writings must have a historical hermeneutic.

Postscript: Are There More Categories?

Most do not deny that one should interpret a text with a view to authorial intent,
based upon the patterns of language, and according to the facts of history.®?
However, some contend that this is not sufficient. Others suggest adding on
“contextual” to LGH hermeneutics. Certain scholars posit the need to append
“theological” or “biblical theological” or “typological” to the formulation.®® Yet

62 Riddlebarger, Case for Amillennialism, 23-25; Craig A. Carter, Interpreting Scripture with the
Great Tradition: Recovering the Genius of Premodern Exegesis (Grand Rapids: Baker Academic, 2018),
20; Craig A Carter, “Preaching Christ from the Old Testament: A Response to Daniel Block, Elliott
Johnson and Vern Poythress,” Southern Baptist Journal of Theology (2018): 138. Even note that Origen
and those in the medieval period who argued for allegorical interpretation saw that the “literal”” sense was
fundamental. See David S. Dockery, Biblical Interpretation Then and Now: Contemporary Hermeneutics
in the Light of the Early Church (Grand Rapids: Baker Book House, 1992), 88.

9 See full discussion in G. K. Beale, “The Use of Hosea 11:1 in Matthew 2:15: One More Time,”
Journal of the Evangelical Theological Society 55 (2012): 697-701. Though Beale argues that a biblical
theological approach should be appended to the framework, he acknowledges in the footnote that in fact,
because such biblical theological realities and typologies are part of authorial intent, it should be part of
the grammatical-historical approach.
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some appeal to factor in tradition or metaphysics or philosophy into the
discussion.® Though most agree that LGH is helpful, the debate is whether it is
sufficient to encompass a biblical hermeneutic.

The formulation of literal-grammatical-historical hermeneutics is sufficient for
two reasons. First, the very categories of grammar and history respectively deal with
everything written down in the text and all the contexts that are outside of the text.
The two principles are merismatic, covering the entire gamut of possibilities. What
else exists except that which is inside the text or outside of it? LGH hermeneutics
covers the goal of interpretation (literal meaning, that is, authorial intent) and the
comprehensive means by which one reaches the goal. Philosophically, it is complete
and requires no addition. Second, along that line, the sophistication people are
looking for by adding on top of LGH can actually be gained within LGH. LGH 1is
inherently contextual, as both the author’s intent and the rules of grammar demand
careful attention to the surroundings of a statement. LGH inherently entails biblical
theology since the author connected passages together and did so by language which
even has rules for detecting allusions. LGH can most certainly encompass typology,
as biblical writers themselves constructed and set up for typological connections.%
LGH can produce theology and deal with philosophy, for its task is to discern
authorial intent, and if the authors are theological and their truth has ramifications
upon philosophy, then LGH will bring out those truths.

Put simply, LGH is designed to bring out whatever the author put in. So as
long as the biblical writers were contextual, precise theologians, then LGH, when
rightly done, will disclose that intent. No additional categories are needed for LGH,
provided the authors of Scripture are who they say they are. And that brings out the
real concern of this discussion. If an interpreter sees the need to add onto LGH,
then this interpreter is ultimately saying not that the method is faulty but that the
author was, for the method merely seeks to bring out what the author said. The
danger of insisting on adding to LGH is that it belies that the authors of Scripture
did not have certain categories or theological sophistication and that something or
someone else must provide it apart from them. At that moment, whatever provides
this new and necessary insight becomes a new author of the text, rising up to
parallel the original author all the while siphoning away His authority. LGH
hermeneutics does not at all preclude the theological depth and sophistication of
Scripture. Contrary to the higher critical formulations, this entire article has argued
that the biblical writers have theological depth and precision in how they read and
wrote Scripture. That being said, LGH forces us to put such sophistication within
the authority of the author and not in ourselves. LGH is a reminder that we are
readers of Scripture and not its authors. We do not come up with our own
imaginative insights about the text, we simply bring forth what the authors, brilliant
under inspiration, wrote with amazing insight and precision. In that way, LGH is a
hermeneutic of surrender, one that is determined to say only what God has said
(Ezek 2:7; 1 Cor 4:6; 2 John 9) and not one’s own words (Ezek 13:3). That is what
distinguished the true prophet from the false (Deut 18:18-20) and distinguishes
every true pastor-theologian from the counterfeit.

% Carter, Interpreting Scripture, 20.
%5 See discussion in fn. 31.



The Master’s Seminary Journal | 47
Conclusion

The hermeneutic of the pastor-theologian is not one of his own making. Rather,
it is one handed down by those who not only wrote the Scriptures but who themselves
also handled the Word of God throughout all redemptive history. They understood
previous revelation as historical. They scrutinized every detail of what was written.
And they did all of this to discern the authorial intent of the oracles of God, abiding
strictly within what the author conveyed in all his sophistication. That is LGH
hermeneutics, the hermeneutic of the prophets and the apostles, and the hermeneutic
of the pastor-theologian.

How does one practically execute these principles as he sits down to search the
Scripture as those before him did? The following provides a practical outline for
applying LGH hermeneutics to exegesis and theological method.

1. Preparation. Scripture demands that one come to it with the right attitude.
Approaching it wrongly sets up for failure before one even begins.

a. Have the right view of God’s Word—Ilike those before him, the pastor-
theologian must have the highest view of God’s Word. He must comprehend
that Scripture is divine revelation, inspired and inerrant. He must be
convinced that God has communicated with perfect precision, profundity,
and perspicuity, and that Scripture stands alone and over all. And he must
be convicted to tremble before God’s Word, being careful to listen to it (cf.
Deut 6:5; Isa 1:10; Jer 31:10; Ezek 36:1) as opposed to speaking over it.

b. Have the right aim in studying God’s Word—based upon the right view of
Scripture, the pastor-theologian should never forget the goal of
interpretation. It is not to justify one’s position or display his creativity.
Knowledge puffs up (cf. 1 Cor 8:1). The goal of interpretation is to say what
God meant (cf. 2 Pet 1:20-21) in all the depth and precision of what He
meant (cf. 2 Tim 2:15) and the breadth of ramifications He intended (cf. 2
Tim 2:3-7; Jas 1:22). It is to not go beyond what is written (1 Cor 4:6) but
to know and to do all that is revealed (Deut 29:29). It is to study God’s Word
with great diligence and exactness (cf. 1 Tim 4:15), to live it with
perseverance (2 Pet 1:6), and to teach it with conviction (Ezra 7:10).

c. Prayer—the pastor theologian should pray to tremble before God’s Word
(Isa 66:2), to put off sin (1 Pet 2:1), to depend upon the Spirit in studying
His Word (Eph 1:17), to discern God’s truth and not one’s own
understanding (Prov 3:5-6), to be disciplined in the study of His Word (1
Tim 4:15), to see wonderful things in God’s Word (Ps 119:18), and to be
convicted by the Scripture (2 Tim 3:15-16; 4:2). Sin suppresses the truth
(cf. Rom 1:18), and so the more sanctified the interpreter is, the sharper of
an interpreter he is.
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2. Observation. With a view toward authorial intent (what, why, so what), gather the
following information that derives from literal-grammatical-historical principles. Even
begin to see ways the information can link with the passage studied in particular ways.

a. Historical Context—there are three levels of historical context for any
passage. First, one can know the who, what, when, where, and why of the
entire book. Among many possible benefits, this helps to establish the main
purpose of the book, why it was written in the first place. Second, one can
also investigate any historical information about any word, phrase, person,
or practice of any part of the particular passage one is studying. This
provides clarification of what a passage discusses (and does not discuss).
Third, history is not merely a set of circumstances but “His story.” God has
a redemptive historical plan (cf. Deut 1-4; Josh 24; 1 Kgs 8; Pss 78; 104—
106; Neh 9; Dan 9) and it is important to understand the role an author, book,
or passage plays in advancing that plan.®

b. Genre—literary forms are technically part of historical background and thus
cannot override authorial intent.®” Nevertheless, there are reasons why an
author chose a specific genre to communicate certain ideas. Knowing those
emphases can help one detect the structure of the argument of the book (see
below),% and to appreciate the kinds of claims and discussions made or not
made by a passage.®

c. Literary Context—literary context includes not only the argument of the book
leading up to the passage studied but also every passage alluded to by the author.
The former is accomplished by tracing how the author develops the main idea
of the book systematically through the book. The latter is accomplished by
identifying linguistically distinctive phrases that link with other passages.”® The
more one is aware of all that the author pulls together around his text, the clearer
the purpose, theology, and intended implications will be.

d. Textual Criticism—having established layers of context, the pastor-
theologian approaches the text itself. In light of the desire for authorial
intent, and because Scripture is so precise, textual criticism is necessary to
ensure that every word of the text studied is original.

% For example, it would be insufficient to merely study about the cultural practices and political
situations in 1-2 Kings without understanding how that book and the history therein advances God’s plan.
See Miles V. Van Pelt, ed., “Introduction,” in A Biblical Theological Introduction to the Old Testament:
The Gospel Promised (Wheaton, IL: Crossway, 2016), 23-25.

" Thomas, “Genre Override in the Gospels,” 271-322.

% For example, many epistles have a formal greeting, the body of a letter, and concluding postscripts.
Some are even arranged where the first half concentrates on indicatives and the final section contains
imperatives based upon those indicatives.

% This may include how narratives are descriptive in nature as opposed to prescriptive or an
awareness of how parallelism operates in poetry.

0 See Chou, Hermeneutics, 206-207; Richard B. Hays, Echoes of Scripture in the Gospels, reprint
ed. (Waco, TX: Baylor University Press, 2017), 7.
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e. Syntax—having established the wording of the text, one should make sure
he knows the grammar of every word (singular versus plural; tenses of
verbs; etc.) as well as how every word relates to another. The grammatical
analysis of how sections and even whole books cohere may be covered in
literary context.

f.  Word Study—because Scripture is precise to the word, while being sensitive
to lexical fallacies, one can carefully study each word of the text, ensuring

he understands what each term means as the author utilized it.”!

3. Interpretation. Gathering information is not the same as having the meaning of
the text. The pastor-theologian must arrange all that has been observed around the
what, why, and so what, which the author intended in what he wrote. Ultimately, the
pastor-theologian aims to articulate the point of the passage and to understand how
every word or phrase is organized and contributes to the whole. He is in a relentless
pursuit to know what each word or phrase of the text means, why it is present and
significant in context, and the implications (so what) that it has on theology and life.”?
By doing that, he has read the Scriptures as the scriptural authors have read and
written them.

In 1 Tim 6:11, Paul called Timothy a “man of God.” The title was used of Moses
(Deut 33:1; 34:10), Samuel (1 Sam 9:7), David (Neh 12:24), Shemiah (1 Kgs 12:22),
Elijah (1 Kgs 17:18), Elisha (2 Kgs 4:9), and numerous prophets (1 Sam 2:7; 9:6; 1
Kgs 13:1). The apostle reminded his son in the faith that he followed in the footsteps
of so many who faithfully upheld the ministry of God’s Word. And as Timothy was
to train faithful men after him who would do the same (cf. 2 Tim 2:2), Paul counseled
that the inspired Word made the man of God equipped, having been thoroughly
equipped for every good work (2 Tim 3:17). The pastor-theologian is in the
succession of the men of God who have gone before him. Their ministry of the Word
is his. And their hermeneutic must be his own. May we uphold every word of the
inspired, inerrant, Word of God as He intended it to be.

' D. A. Carson, Exegetical Fallacies, 2nd ed. (Grand Rapids: Baker Books, 1996), 27-64.

2 One should always check one’s explanation and articulation with what is known from the whole
of Scripture and its theology. If one does well at finding the author’s intent, this should never be a problem.
Even then, knowing the whole of Scripture and even systematic theology allows one to have their
articulation sharp and to pastorally prevent from leading to misconceptions or misapplication.
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The task of studying the Word of God in its original languages is both a privilege
and a responsibility for the pastor-theologian. God chose Hebrew, Aramaic, and
Greek to reveal Himself to mankind, and this fact alone should compel every
pastor-theologian to pursue these languages so he could effectively pass along an
accurate interpretation of the Scriptures to those he teaches. As the stu